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MAXIMILIAN DIESENBERGER 

How Collections Shape the Texts: 
Rewriting and Rearranging Passions in Carolingian Bavaria 

The study of hagiography in Bavaria in the eighth and ninth centuries has focused pri
marily upon the saints' vitae produced in that region. Among the most significant 
monuments are the two biographies by Arbeo of Freising (723-783), the Vita Corbini
ani and the Vita Haimhrammi, as weIl as Virgil of Salzburg's Vita Hrodberti, the orig
inal version of which is now lost1• For the ninth century, one might also mention the 
Translatio S. Hermetis, the metrical Vita s. Herasmi, and the Passio s. Quirini, which 
belongs perhaps to the tenth century2. The overall number of relevant hagiographie 
texts can be greatly expanded, however, if one takes into account the réécritures, or lat
er revisions, of sorne of these texts from the late eighth and ninth centuries. One might 
also then eonsider the Vita II Haimhrammi and the Vita II Corbiniani3, and, above 
all, the hagiographie tradition belonging to St Rupert of Salzburg eontained in the Ges
ta Hrodberti, as weIl as in the Notitia Arnonis, the Breves Notitiae and in the Conver
sio BagoariOTum et Carantanorum4• 

Arbeo of Freising, Vita Corbiniani episcopi Baiuvariorum, ed. Bruno KRUSCH, MGH, Script. rer. 
Germ. in usum schol. 13, 1920, p. 188-232; ID., Vita vel passio Haimhrammi episcopi et martyris Ratis
bonensis, ibid. p. 26-99; Vita Hrodberti episcopi Salisburgensis, ed. Wilhelm LEVISON, MGH, SRM VI, 
1913, p. 140-162. - Parts of this paper were read at Leeds 2003, Vienna 2004 and Paris 2004. A mono
graph on the idea of réécriture in the hagiographie texts discussed below is forthcoming. 1 thank John 
Eldevik for translating this article, as weil as Jonathan Couser, Albrecht Diem, Conrad Leyser, Meta 
Niederkom-Bruck, Owen Phelan, Matthew Gillis, the seminar of Prof. Francois Dolbeau and, as al
ways, my friends and eolleagues at the Institut für Mittelalterforsehung for their many suggestions and 
encouragement. 1 owe a partieular note of thanks to Martin Heinzelmann for his hospitality and adviee, 
as weU as James MeCune for his generous support and valuable comments. 

2 See Theodor KLÜPPEL, Die Germania (750-950), in: Guy PHILIPPART (ed.), Corpus Christianorum, Ha
giographies, vol. 2, Turnhout 1996, p. 161-209, at p. 178, with further references to these texts. Trans
latio s. Hermetis, MGH, Script. XV, 1, p. 410. The dating of the Translatio Felicissimi et Agapiti is con
troversial. On relic translations in general, see Hedwig RÔCKELEIN, Reliquientranslationen im 
9. Jahrhundert. Über Kommunikation, Mobilitat und Offentlichkeit im Frühmittelalter, Stuttgart 2002 
(Beihehe der Francia, 48), and Martin HEINZELMANN, Translationsberichte und andere Quellen des 
Reliquienkultes, Turnhout 1977 (Typologie des Sources du Moyen Âge Occidental, 33). 

3 Vita Corbiniani retractata B, MGH, SRM VI, p. 594--635; Vita vel passio Haimhrammi episcopi et mar
tyris Ratisbonensis, recensio B, ibid., p. 472-524. 

4 For the Gesta Hrodbeni, see too Vita Hrodberti episcopi Salisburgensis, MGH, SRM VI, p. 140-162. 
Fritz LoSEK, Notitia Arnonis und Breves Notitiae. Die Salzburger Güterverzeichnisse aus der Zeit um 
800: Sprachlich-historische Einleitung, Text und Übersetzung, in: Mitteil. der Ges. fur Salzburger Lan
deskunde 130 (1990) p. 5-192. See the forthcoming collection: Herwig WOLFRAM (ed.), Quellen zur 
Salzburger Frühgeschichte (Ver6ffentl. des Instituts fur Osterreichische Geschichtsforschung, 44), in 
print. Fritz LOSEK, Die Conversio Bagoariorum et Carantanorum und der Brief des Erzbischofs Theot
marvon Salzburg, Hannover 1997 (MGH. Studien und Texte, 15), p. 90-135. 
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Examining the réécritures of hagiography not only expands the number of relevant 
texts at our disposai, often thereby bringing interesting new facts to light which had 
not been considered previously, it also raises questions about certain theoretical as
sumptions which are too often taken for granted. For example, instead of focusing on
Iy on the author of a text, we might ask rather about the compiler or copyist. Thus, 
Many unknown writers and compilers who have not been studied before, along with 
their techniques and strategies, can be brought into sharper relief and with profitable 
results. This means replacing our focus on the original text with a comparative, serial 
approach which does not privilege a particular version of the text based on its relative 
relationship to the original in a traditional stemma, but one which evaluates the man
uscript in the context of its productions. An increasing number of hagiographie texts 
are now being studied, partieularly through the initiative of seholars at the SHG Pro
jeci', with the question of différence et répétition in mind7, the intention being to ex
ploring the many varieties and techniques of réécriture, such as augmentation, reduc
tian or substitution. At the sa me time, this approach allows us to reveal a more com
plete picture of a particular social, political or monastic milieu8• 

For Bavaria, this approach is possible - and has to a great extent been showcased al
ready - through analysis of the narratives related to St Rupert. Although the recon
struction of the lost ,.Urvita« by Virgil of Salzburg used 10 be a priority, scholars are 
now increasingly recognizing the importance of later texts which contain variant ver
sions of Rupert's biography'J. While a narrative of the Rupert vita which forms the core 
of the purported original is transmitted in the Gesta Hrodberti (after 793), the Notitia 
Arnonis (ca. 788/90) and the Breves Notitiae (ca. 800) contain two property invento
ries which frame the saint's biography in a eompletely different way. The Conversio 
Bagoariorum et Carantanorum, a Salzburg text written around 870, which responds 
to the daims of Cyril and Methodius's mission in Siavic central Europe, likewise places 

5 See, for example: Helmut REIMITZ, Der Weg zum Konigtum in historiographischen Kompilationen der 
Karolingerzeit, in: Matthias BECHER and JorgJAllNUT (eds.), Der Dynastiewechsel von 751, Bonn 2004, 
p.277-320. 

6 François DOLBEAu, Martin HEINZELMANN and Joseph-Claude POULIN, Les sources hagiographiques 
narratives composées en Gaule avant l'an mil (SHG). Inventaire, examen critique, datation (avec An
nexe), in: Francia 15 (1987) p. 701-731. Monique GOULLET and Martin HEINZELMANN (ed.), La réécri
ture hagiographique dans l'occident médiéval. Transformations formelles et idéologiques, Ostfildern 
2003 (Beihefte der Francia, 58). 

7 Gilles DELEUZE, Différence et répétition, Paris 61989. 
8 Gerard GENETTE, Palimpsestes: la littérature au second degré, Paris 1982. Monique GOULLET, Vers une 

typologie des réécritures hagiographiques, à partir de quelques exemples du Nord-Est de la France, in: 
EAD. and HEINZELMANN (ed.), La réécriture (see note 6) p. 109-144. 

9 Helmut BEUMANN, Zur Textgeschichte der Vila Ruperti, in: Fs. Hermann Heimpel, vol. 3, GOttingen 
1972 (Veroffentl. des Max-Planck-Instituts für Geschichte, 36/III), p. 166-196; Wdhelm LEVIsoN, Die 
alteste Lebensbeschreibung Ruperts von Salzburg, in: Neues Archiv der GeseUschaft für aItere deutsche 
Geschichtskunde 28 (1903) p. 285-321. See Herwig WOLFRAM, Salzburg, Bayern, Osterreich. Die Con
versio Bagoariorum et Carantanorum und die Quellen ihrer Zeit, Vienna, Munich 1995 (Mitteil. des In
stituts für Osterreichische Geschichtsforschung. Erganzungsband 31), p. 227-251. ID., Vier Fragen zur 
Geschichte des heiligen Rupert. Eine Nachlese, in: Studien und Mitteilungen zur Geschichte des 
Benediktinerordens 93 (1982) p. 2-25; ID., Der heilige Rupert in Salzburg, in: Eberhard ZWINK (ed.), 
Frühes Monchtum in Salzburg, Salzburg 1983 (Salzburg Diskussionen, 4), p. 81-92. 
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the detaiIs of Rupert's life in a new context. It is precisely the use of individual elements 
of the Rupert vita in these genera mixta, inspired by, and intended for, various differ
ent audiences, that provides important insights into the specifie contexts of their com
position, as we find the text exposed to further formaI constraints. For example, the 
ooly compiler of the Rupert texts we know by name, Dominicus, dearly de-empha
sized the hagiographie elements of his exemplar in the Notitia Arnonis in order to un
derscore the pragmatic character of his textlO• On the other hand, the unknown com
piler of the Breves Notitiae expanded the legendary elements of the Rupert story to 
buttress Salzburgs' daims to precedence among the Bavarian sees 11. Without taking in
to consideration the form and content of the differences in how Rupert is represented 
in these reworked texts, our knowledge of the history of Salzburg and Bavaria in the 
later eighth and ninth century would be markedly poorer. 

It is possible to cast this finely-woven net still further by expanding our study of 
hagiographie activity in Bavaria to indude texts that were not necessarily composed 
there, nor those that focus on a local saint. These are the biographies of apostles, mar
tyrs and non-Bavarian saints which generally have not been regarded as important for 
Bavarian history, but which nonetheless constitute most of the hagiographie material 
surviving from this region in the manuscripts of the late eighth and ninth centuries. 
While most of these texts can be found, more or less in their standard form in other 
parts of the Carolingian empire, one collection containing over thirty passion es, apoc
ryphal Acts of the apostles, and one vita deserves particular attention. In the course of 
its compilation and transmission in Bavaria, this collection and its texts left behind ex
ceptionally dear traces of their composition and revision. These hagiographic texts are 
part of a collection organized according to the liturgical calendar and which also fea
tures various sermons on diverse moral themes for the high feast days. It evidently con
sisted originally of two books, the second of which has survived in two distinct sec
tions (see the appendix). In the following discussion, 1 refer to this work as the »Bavar
ian Collection«. 

The first book (= the first part; see the appendix: 1.1-85) was discussed extensively 
in Jean-Paul Bouhot's 1974 study based on a Regensburg manuscript from the second 
half of the eleventh century, as weIl as a number of smaller f/orilegia I2• According to 
Bouhot, the group of sermons pertaining to the high feast days from Christmas to East
er constituted the first part of a larger collection, and were produced by a deric or 
monk with access to a well-stocked library and who was perhaps active in the cirde of 
archbishop Am of Salzburg (ca. 740-821). Three years later, on the basis of »deux nou
veaux témoins«, George Folliet expanded upon Bouhot's analysis, and in greater de-

la Cf. for example the narrative relating the foundation of the .. Maximillianszelle« in Pongau: Notitia 
Amonis 8 (see note 4) p. 94-97; Breves Notitiae 3 (see note 4) p. 104-109. 

Il See Maximilian DIESEN BERGER, Sammeln und gestalten - erinnem und vergessen. Erzbischof Am von 
Salzburg und die Ursprünge des Salzburger Episkopats, in: Walter POHL (ed.), Die Suche nach den Ur
sprüngen, Vienna 2004 (Forschungen zur Geschichte des Miuelalters, 8), p. 171-189, at 173-175. 

12 Jean-Paul BOUHOT, Un sermonnaire carolingien, in: Revue d'Histoire des textes 4 (1974) p. 181-223. 
Munich. Bayer.StB Clm 14445, fol. 128r-20Ov. 
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tail13• He not ooly identified the two missing sections of the Collection (11.1-60) in two 
other Bavarian manuscripts from the first haH of the ninth century, but also made use 
of a (nearly) complete version of the Bavarian Collection which allowed him to com
plete the text of the first section14• Folliet proposed that the first section of the Col
lection consisted of 85 texts, mostly sermons, related to the major feast days of the 
liturgical calendar up to Easter (see the appendix: I.1-85)IS. The second section, con
sisting of 45 texts, included selected sermons for feast days from the second half of the 
year and also contained thoroughly reworked versions of a number of hagiographie 
texts (II.1-45)16. The third, and smallest, section of the Collection preserves fifteen 
moralistic texts dealing primarily with the subject of justice (11.46-60)17. AIl together, 
this Collection represents one of the earliest surviving homiliary-passionaries18• 

On the basis of these new insights about the configuration of the second and third 
sections (II.1-45 and 46-60), Folliet confirmed Bouhot's hypothesis that the 145 texts 
contained in the Bavarian Collection originated in the circle of Am of Salzburg at the 
beginning of the ninth centuryl9. The second portion of the Collection contains a ser
mon on St Rupert of Salzburg (II.32) and an abridged vita of St Amandus (II.36), the 
founder of the abbey of Elnone in Francia, where Am served as ab bot from 782 to 
8082°. The work of Bouhot and Folliet reveaied the contours of a collection of texts 
whose significance has not been fully appreciated until now. The number of relative
Iy early excerpts made from the Bavarian Collection, as weIl as the circulation of sorne 
of the texts in Bavarian scriptoria, suggests something about the significance of this en
semble of texts for the region21 • lndeed sorne very early manuscripts and manuscript 
fragments can now be traced to the Bavarian Collection, even though the relationship 
among aIl the manuscript witnesses has not yet been clarified completely22. Thus the 
reconstruction of the Bavarian Collection as proposed by the two above-mentioned 
historians can serve as a point of departure for further research, which should seek to 
clarify the difficult problem of the relationship among the various manuscript wit-

13 Georges FOLLIET, Deux nouveaux témoins du Sermonnaire carolingien récemment reconstitué, in: Re
vue des études augustiniennes 23 (1977) p. 155-198. Sec also the connection to another Carolingian ser
mons collections: Raymond ÉTAIX, Le sermonnaire carolingien de Beaune, in: Revue des études augus
tiniennes 25 (1979) p. 106-149. 

14 Würzburg, Universitatsbibl. M.p.th.q. 15. 
15 Cf. FOLLlET, Deux nouveaux témoins (see note 13) p. 181-190. 
16 FOLLlET, Deux nouveaux témoins (see note 13) p. 190-196. 
17 FOLLlET, Deux nouveaux témoins (see note 13) p. 197-198. 
18 1 thank François Dolbeau for this observation. 
19 FOLLIET, Deux nouveaux témoins (see note 13) p. 165-166. Cf. BouHOT, Un sermonnaire carolingien 

(sec note 12) p. 219. 
20 FOLLIET, Deux nouveaux témoins (see note 13) p. 194 and 195. The individual texts of the Collection 

which follow are numbered aber Folliet's reconstruction. The contents of the Collection are given in 
the appendix. On Arn in Saint-Amand see Heinz DOPSCH, Geschichte Salzburgs. Stadt und Land, 
vol. Ill: Vorgeschichte, Altertum, Mittelalter, Salzburg 1981, p. 158. 

21 Munich, Bayerische Staatsbibliothek (forthcoming: Bayer.stB) Clm 6310 and Clm 14418; Praha, Kni
hovna kapituly A CLVI, fol. 1 r-II9v; Udine, Biblioteca arcivescovile Ms. 4; Lambach, Stiftsbibl. Frag
ment 8 + New Haven, Yale Univ. Beineke Ms. 482/4 + Ms. 482/2 + Vienna, Osterreichische National
bibliothek (forthcoming: ONB) Ms. Lat. Ser. Nov. 3620. 

22 See for example: Lambach, Stiftsbibl. Fragment 8 + New Haven, Yale Univ., Beineke Ms. 482/4 + Ms. 
482/2 + Vienna, ONB Ms. Lat. Ser. Nov. 3620; Praha, Knihovna kapituly, A CLVI. 
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nesses, as weil as flesh out more precisely the lines of transmission, selection, reorga
nization and usage of the individual texts and text-groups and place them in their 
appropriate contexts23• 

At this point, the question of how the form and structure of the Bavarian Collec
tion influenced the configuration of the hagiographie texts transmitted within it should 
be addressed in the context of Folliet's reconstruction. How much did the combining 
of various types of texts (sermons, passions), the organizational criteria (e.g. follow
ing the liturgical calendar), abridgement, and thematic emphases determine the shape 
of the individual texts in comparison to their exemplars? Is it possible to find traces of 
this dynamic process in the surviving texts of the Bavarian Collection and in the work 
on specific hagiographie groupings where the meaning of the text and its application 
within the Bavarian dioceses can be determined and tested? Given the very broad scope 
of the Bavarian Collection, as weIl the fact that the vast majority of these texts, in
cluding their exemplars, are not available in (serviceable) critical editions, it is only pos
sible to draw upon a few select examples here in order to address these questions. 

THE BAVARIAN COLLECTION: COMPOSITION 
AND AUDIENCE 

Based on the established manuscript tradition, we can be certain that the Collection 
originated in Bavaria around the year 800. The earliest manuscripts which transmit 
parts of the Bavarian Collection originated in Bavaria, and the oldest witnesses date to 
the first quarter of the ninth century-24. The timeframe for the compilation of the Bavar
ian Collection is therefore quite narrow. The compiler, or compilers, were aware not 
only of the various homiliaries circulating in the last quarter of the eighth century, but 
also of Alcuin's treatise De virtutibus et vitiis, which he composed in the early years 
of the ninth century, probably shortly before his death in 80425• The date for the com
position of the Bavarian Collection must then be set in the first quarter of the ninth 
century and, more precisely, sometime during the reign of archbishop Am, who died 

23 As opposed to a complete analysis, a number of tex:ts from the Collection are thoroughly analyzed and 
edited in Joseph LEMARIt, Homélies inédites de saint Chromace d'Aquilée. 2· série, in: Revue Béné
dictine 73 (1963) p. 181-243; 10., Le sermon Mai 193 et l'origine de la fête des saints innocents en occi
dent, in: AnalBo1l99 (1981) p. 139-150; Catherine SALIOU, Du légendier au sermonnaire: avatars de la 
PtHSio Sebastiani, in: Revue des études augustiniennes 36 (1990) p. 285-297; Willibrord NEUMÜLLER, 
Der heilige Florian und seine ,.Passioc, in: Sankt Florian. Erbe und Vermachtnis. F s. zur 9OO-Jahr-Feier 
von St. Florian, Linz 1971 (Mitteil. des Oberosterreichischen Landesarchivs, 10), p. 1-35. 

2. For ex:ample: Praha, Knihovna kapituly A CLVI: see Bernhard BrscHoFF, Die südostdeutschen Schreib
schulen in der Karolingerzeit, vol. 2, Die vorwiegend osterreichischen Diëzesen, Wiesbaden 1980, p. 
257: »Die Hs. entstand wohl noch im ersten Viertel des IX.Jhs. im südostlichen Bayem.« Udine, Bib
lioteca arcivescovile, Ms. 4: ibid., p. 1.8: ,. ... wohl noch aus dem 1. Viertel des IX. Jhs.« 

25 See Donald Bullough's dating of the ten to between 801 and 8a., recently confirmed by A1ain 
DUBREucQ, Autour du De virtutibus et vitüs d'Alcuin, in: Philippe DEPREUX and Bruno JUDIC (eds.), 
Alcuin. De York à Tours. Écriture, pouvoir et réseaux dans l'Europe du haut moyen âge, Rennes 20a. 
(Annales de Bretagne et des Pays de l'Ouest, 111-3), p. 269-288, at 270. 
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in 821. A more exact dating may be possible, however. At the very end of the surviv
ing indices for the second and third sections of the Bavarian Collection, there is an 
entry for a text entitled De pace et concordia (11.60) which has now been lost in both 
manuscripts due to a missing leaf26. This text is found, however, in two other Bavari
an manuscripts from the first half of the ninth century, where it bears the tide Omelia 
cotidiana de pace et concordia27• The text displays a close affinity to the fifth canon of 
the 813 Synod of Mainz, at which Am, among others, had presided28• This does not 
necessarily mean that the Collection was created after this date; after aIl, Am and the 
Bavarian bishops succeeded in bringing about synodal decisions and introducing pre
cise wording that had already been established in Bavaria29• Seeing that the reform 
synods of 813 had addressed the topic of preaching with renewed vigor, it is quite rea
sonable to suggest that the Bavarian Collection - as it consisted mainly of sermons -
was created around that time. lndeed, in the following years, a number of homiliaries 
were produced from among the circle of literary-minded bishops (or their successors) 
who had gathered at Mainz30. 

The synods of 813, in contrast to the synod of Aachen in 809, did not deal with the
ological issues so much as the discipline and lifestyle of the clergy and laity31. There 
gathered in Mainz not only bishops, but also abbots and monks, counts and iudices, 

26 Würzburg, M. p. th. q. 15, fol. 84r, and Munich, Bayer.StB Clm 14418, fol. 2v: LX. De pace et concordia. 
27 Munich, Bayer.StB Clm 14410, fol. 93v-96v (fol. 94 is in the wrong order); Clm 6310, fol. 107r-l11r. 

On Codex 14410, see Josef Michael HEER, Ein karolingischer Misssions-Katechismus, Freiburg im 
Breisgau, 1911 (Biblische und patrist. Forschungen, 1). On its origins in the circle of Am, see Rosamond 
McKrITERICK The Frankish Church and the Carolingian Reforms, 789-895, London 1977, p. 212. 

28 Concilium Moguntinense a. 813, MGH, Concilia II, 1, 1906, p. 261: De pace et concordia et unanimi
tate. V. Ut pax et concordia sit atque unanimitas in populo Christiano, quia unum Deum Patrem habe
mus in CAeüs et IUtam matrem ecc/esiam, unam [idem, unam baptisma. 1 deo in una pace et unanimitate 
concorditer vivere debemus, si ad unam et veram hereditatem regni caelestis cupimus pervenire, quia 
non est dissensümis Deus, sed pacis (1 Cor 14, 33), ut ipse ait: Beati pacifici, quoniam filii Dei vocabun
tur (Mt 5,9). Cf. Munich, Bayer.StB Clm 6310, fol. 109r/v, Clm 14410, fol. 95r: Quis est amicus noster 
nisi qui in unitate foki nobiscum permanet in sanaa eee/esia, qui est filius Dei sialt et nos, qui est frater 
Christi sicut et nos, qui habet lInllm Deum Il et lin_ Deum ptttrem sialt et nos et .nam matrem et:
clesiam sialt et nos, unllm baptisma sicut et nos, ad unam spectat hereditatem, idem ad regnum caelo
,."", sicut et nos ... See the similiar topic in Capitula Bavarica c. 1, MGH, Capitula episcoporum III, 
1995,p.194. 

29 Cf. for example Concilium Moguntinense a. 813, MGH, Concilia Il, l, cc. 44 and 46, p. 271 and 2n, 
aIong with Capitula Bavarica cc. 4 and 13, MGH, Capitula episcoporum 111,1995, p. 196 and 198, which 
otherwise have no parallels; on this see RudolfPoKORNY, MGH, Capitula episcoporum III, p. 191, and 
Gerhard SCHMITZ, Die Reformkonzilien von 813 und die Sammlung des Benedictus Levita, in: 
Deutsches Archiv 56 (2000) p. 1-31, at p. 5. On the large number of bishops who gathered in Mainz, cf. 
WJlfried HARTMANN, Die Synoden der Karolingerzeit im Frankenreich und in Italien, Paderborn, etc. 
1989 (Konziliengeschichte Reihe A: Darstellungen), p. 131, n. 9. 

30 These include Hrabanus Maurus' sermon collection for Haistulf, who had succeeded the recendy de
ceased archbishop Richulf of Mainz in 813, as weil as the collection which abbot Lantperht of Mond
see assembled for archbishop Hildebald of Cologne, who presided at the 813 synod in Mainz. On these 
collections, see Raymond ETAIX, Le recueil de sermons composé par Raban Maur pour Haistulfe de 
Mayence, in: Revue des études augustiniennes 32 (1986) p. 124-137; Clare WOODS, Six new sermons by 
Hrabanus Maurus on the virtues and vices, in: Revue Bénédictine 107 (1997) p. 280-306; Henri BARRÉ, 
L'homiliaire Carolingien de Mondsee, in: Revue Bénédictine 71 (1961) p. 71-107. 

31 See HARTMANN, Die Synoden der Karolingerzeit (see note 29) p. 128 et seq. 
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who were organized into three turmae and led their respective discussions on the ba
sis of specifie texts32. The canons of the synods were correspondingly diverse, even 
though the individual synods, despite their sometimes significant differences, were 
supposed to have conformed to a precisely formulated platform from the court in 
Aachen33• The canons of the first of these regional synods at Arles probably most close
Iy follow this now-Iost model. Thus the admonition to bishops preserved in this syn
od to take care that their suffragans properly instruct the priests and their people can 
be considered a key element of the reform program across all the regional synods34. 
Indeed, there are places in the sermons of the first section of the Bavarian Collection 
which refer to the populus addressed in both the Carolingian capitularies and the syn
ods of 813, who are to be instructed in matters of the faith. 

Sorne of the sermons display a much broader notion of the public than their exem
plars, however. The point is especially clear if we tum to a letter of Alcuin's (nr. 131 in 
the edition) used by the compilers. Donald Bullough has determined that Alcuin com
posed the letter sometime before 796 - indeed possibly around 789 - for the adoles
centes of St Martin at Tours35. It contains a discussion of confession and penance that 
contemporaries evidently he Id in high regard and it circulated very widely. Alcuin in
cluded sorne variations on his observations in another letter to monastic and clerical 
communities and to laity in parts of southem France36. This text is found in a Salzburg 
manuscript from around 79837. The longer Letter 131 was known in Salzburg from at 
least 802. Aldebert, later abbot of Ferrières, who was still in Salzburg at this time, had 
requested an epistola de confessione et paenitentia from Alcuin. The bishop of Tours 
did not compose a new treatise from scratch, but sent a copy of the letter he had pre
pared earlier for the iuvenes of Tours contained in a handbook, which is now preserved 
in a Salzburg copy from the second quarter of the ninth century38. The letter itself was 
copied at least once more in Salzburg and we can assume that from that point, the text 
found a wide reception in other Bavarian scriptoria39• 

32 Concilium Moguntinense a. 813, MGH, Concilia II, 1, p. 248-249. 
33 SCHMITZ, Die Reformkonzilien von 813 (see note 29) p. 2-3; HARTMANN, Die Synoden der Karolinger

mt (see note 29) p. 134. 
34 Concilium Arelatense a. 813, cc. 3 and 10, p. 250 and 251; see Michael MENZEL, Predigt und Predigt

organisation im Mittelalter, in: Hist.Jahrbuch 111 (1991) p. 337-384, at 339 and 340. 
35 Alcuin, Epistola 131, ed. Ernst DÜMMLER, MGH, Epistolae IV, 1895, p. 193-198. See Michael 

S. DRISCOLL, Ad pueras sancti Martini: a critical edition, english translation, and study of the manu
script transmission, in: Traditio 53 (1998) p. 37-61; On the dating of the letter, as weil as for a critique 
of Driscoll, cf. Donald A. BULLOUGH, Alcuin. Achievement and Reputation, Leiden 2004, p. 66-67. 

36 Alcuin, Epistola 138, MGH, Epistolae IV, p. 216-220. 
37 Vienna, ONB lat. 795, fol. 167v-l71 v. See Maximilian DIESENBERGER and Herwig WOLFRAM, Arn und 

Alkuin - zwei Freunde und ihre Schriften, in: Meta NIEDERKORN-BRucK and Anton SCHARER (eds.), 
Erzbischof Arn von Salzburg, 784/85-821, Vienna and Munich 2004 (Verôffentl. des Instituts für Oster
reichische Geschichtsforschung, 40), p. 81-106. The scribe Baldo added the tide: Contra eos qui nolunt 
sacerdotibus dare confessionem. See BULLOUGH, Alcuin (see note 35) p. 48, note 107. 

38 Alcuin, Epistola 258, MGH Epistolae IV, p. 416. The oldest surviving Liber manualis is a manuscript 
produced ca. 810: Kôln, Erzbischôf1iche Diôzesan- und Dombibl. 106; the oldest surviving Salzburg 
witness is Vienna, ONB lat. 458. 

39 Munich, Bayer.StB Clm 14447, fol. 53r-62v. 
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Alcuin's letter is, with the exception of the first and last paragraphs, directed entirely 
to adolescentes40. Only in the opening salutation and in the closing does the author ad
dress himself to the sancti patres, doctores and ductores in omni bonitate iuventutis, to 
whom he sends greetings and a reminder of their responsibilities as teachers41 • It is pos
sible that Alcuin had already considered that the letter might be read aloud in various 
settings, because he continually varies his sentences and motifs42• The Bavarian com
pilers recognized the potential for the letter to serve as a sermon, so they divided the 
text into four separate parts and inserted them into the Collection under the title De 
penitentia et confessione (1.47.48.49.52)43. The opening and closing remarks addressed 
to the teachers were cut out, and the text considerably shortened in sorne places and 
elaborated in others. Furthermore, the letter's intended audience was changed, as il
lustrated in the very opening sentence in the first of the four sermons. Where Alcuin 
had written that »youths (adolescentes) are exposed to numerous traps of diabolic 
trickery, camai desires and other adolescent vices«, the Bavarian compilers recomposed 
the passage to say that homines, or humans in general, are subject to the »vice of hu
man fragility« (humanae fragilitatis vitiis)'". This expansion of the letter's potential au
dience is evident in aIl four of the new sermon texts drawn from Alcuin's original text. 
ln another place, where Alcuin writes that »the Lord calls sinners to penance«, and that 
,.He caIls us through Himself«, and »through the Holy Scriptures«, the Anglo-Saxon 
added: »He caIls us even through the catholic doc tors, in order that we may retum to 
Him.« The compilers, however, replaced the term doctores catholici, with praedicatores 
catholici, which, while preserving a position of authority for the Church Fathers, im
plied an extension of the same respect to the preacher45• In another place in the origi
nal letter, Alcuin directly addresses his intended audience, exclaiming: »Act now, 
young men, adolescents and boys (iuvenes adolescentes et pueri). Free yourselves from 
diabolical slavery!« The compilers of the Bavarian version clearly had a different au
dience in mind when they altered Alcuin's address to read iuvenes et senes, divites et 
pau peres, thereby directing his challenge to both young and old, rich and poor - the 
whole body of believers as part of a church congregation46• These departures from the 

40 On the question of the ,.recycling« of the text, Alcuin clearly had the iuvenes and adolescentes in mind; 
see Alcuin, Epistola 259, MGH, Epistolae IV, p. 417, where he refers to his audience as iuvenes. On the 
concept of adolescentes in Alcuin, see BULLOUGH, Alcuin (see note 35) 103 et seq. 

41 Alcuin, Epistola 131,p.193. 
42 So BULLOUGH, Alcuin (see note 35) p. 388. 
43 FOLLIET, Deux nouveaux témoins (see note 13) p. 187,1.47-49: Item unde supra (actually: De peniten

tia et confessione); and 1.52: Qualiter nos Deus ad paenitentiam vocat. Albini. 
44 Alcuin, Epistola 131, p. 194: ... multae sunt contra adolescentulos diabolicae fraudis insidiae in deside

rio camali et ceteris adolescentiae vitiis; DRISCOLL, Ad pueros sancti Martini (see note 35) p. 48 and 49. 
Cf. Praha, Knihovna kapituly A CLVI, fol. 70v: ... multf sunt contra homines diabolicae [raudis insi
diae in desiderio camali et ceteris humanf vitiis. Cf. the beginning of the third sermon on fol. 73r, which 
draws upon Alcuin, Epistola 133, p. 196, line 17, but replaces iuvenis with homo. 

45 Alcuin, Epistola 131, p.197: ... Vocat nos per seipsum, vocat per scripturas sanctas, vocat etiam per doc
tores catholicos, ut reveTtamur ad eum ... ; DRISCOLL, Ad pueros sancti Martini (see note 35) p. 58 and 
59. Cf. Praha, Knihovna kapituly A CLVI, fol. 76v: ... Vocat nos per seipsum, vocat per scripturas sanc
tas, vocat etiam per praedicatores catholicos, vocat ut reveTtamur ad eum ... 

46 Alcuin, Epistola 131, p. 198: ... Agite nunc iuvenes adolescentes et pueri, liberate vosmetipsos de diabo
lica servitute. DRISCOLL, Ad pueros sancti Martini (see note 35) p. 60 and 61. Cf. Praha, Knihovna ka-
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original exemplar significantly expanded the scope of the letter's potential audience to 
include the laity. Elsewhere in sorne of the Lenten sermons from the first section of the 
Bavarian Collection, we find prohibitions expressed in many simple and often-re
peated passages which could only be intended for the lait y as a whole. For example, 
among many prohibitions, listeners are reminded to refrain from sexuaI activity even 
in the marriage bed47• 

While the populus can be dearly defined as the intended audience for the first sec
tion of the Bavarian Collection, the other sections of the Collection suggest different 
groups of recipients, in particular priests and monks. An overview of one of the man
uscripts containing the second and third sections of the Collection (11.1-45 and 
46.48.50.52) would seem to confirm this. In Clm 14418, written around 850 in the area 
of Regensburg, there is a note after the table of contents in the same hand in which the 
rest of the manuscript was copied: Istum librum dedit Sandarat presbyter ad sanctum 
Emmeramum48• This tells us that it was indeed a priest who used the texts preserved 
in the sections two and three of the Collection, but not necessarily in the pastoral con
text implicit in Section One. It is by no me ans impossible to imagine other scenarios49• 

Sandarat may have had access to the first section of the Collection, but perhaps he did 
not copy it here because it was of no use for a monastic audience at St Emmeram in 
Regensburg, to whom the manuscript was dedicated. A priest aIso certainly had the 
option of using such a book for private readings of sermons and hagiographySO. In the 
homiliary he composed for archbishop Haistulf of Mainz, Hrabanus Maurus pointed 
to the possibility of using the texts for private devotion as well as public reading be
fore the populusS l • 

pituly A CLVI, fol. 77r: Agite nunc divites et pau peres, senes et iuvenes, liberate vosmetipsos de diabo
liot servitute. 

47 See for example 1.28: Praha, Knihovna kapituly A CLVI, fol. 42r; Udine, Biblioteca arcivescovile Ms. 4, 
fol. 111 r: Per alios autem dicitur nobis, adulteria et fornic:ationes omnesque inclitas corruptelas nolite con
tingere. Per bos autem dies praecipitur et a propriis coniugüs abstinere; d. 1.24: Praha, Knihovna kapituly 
A CLVI, fol. 36r: ... non solumab extraneis, quod omni est necesse tempore observandum, mulieribus, sed 
etiam et de propriis istis quadragesimr diebus usque ad praeteritum paschr paenitus abstineatur. 

48 Munich, Bayer.StB Clm 14418. fol. 2v. 
49 The prescriptions for pastoral care in the regional synods of 813, as weil as in the Frankish capitularies. 

and especially the Bavarian episcopal capitularies, made homiliaries an indispensable tool for the cler
gy. On the ownership and use of sermon collections by priests, see the list of pertinent capitulary texts 
in Rudolf POKORNY, Capitula episcoporum III (see note 29) p. 117, note 24. On the Bavarian context, 
see Capitula Frisingensia prima c. XII, Capitula episcoporum III, p. 205; Interrogationes examination
is c. VI, ibidem, p. 215; Capitula Frisingensia secunda c. VII, ibidem, p. 211. On the actual assets of sorne 
Bavarian churches. cf. Carl 1. HAMMER, Country churches, clerical inventories and the Carolingian re
naissance in Bavaria, in: Church History 49 (1980) p. 5-17. 

50 See the use of the hagiographic manuscript Munich, Universititsbibl. 4° Ms. 3, from the church of St 
Martin in Biberbach. See Carl 1. HAMMER, The sociallandscape of the Prague sacramentary: the prose
pography of an eighth-century mass-book, in: Traditio 54 (1999) p. 41-88, at 64-74. On controversies 
over priests and their preaching, cf. MENZEL, Predigt und Predigtorganisation (see note 34) and R. Em
met McLAUGHLIN, The word eclipsed? Preaching in the early middle ages, in: Traditio 46 (1991) 
p.77-122. 

51 Hrabanus Maurus, Epistola 6 ad Haistulphum, MGH, Epistolae V, p. 391 = MIGNE PL 110, coll. 9-10: 
... sermonem confea ad praedicandum populo ... obsecro, ... ut quibuscunque de subiectis sive devotis 
boc opusC141um ad legendum vel ad praedicandum committes .. , V gl. WOODS, Six new sermons (see note 
30) p. 280. 
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It is not bard to imagine how the hagiographie texts transmitted in the second sec
tion could be used in a monastic context, in this case for the monks of St Emmeram. 
Sorne of the texts in the third section, such as De iudicibus (11.52) and De patientia prin
cipum (11.50), both of which contained portions of the Verba seniorum, also would 
have been of special interest to a monastic audiences2• Both texts deal not only with 
the world of monastic experience, in particular conflicts within the cloister, but speak 
as well to an educated public. De patientia principum (11.50) for example, is about the 
theft of a book from the abbey church and the wise leadership of its abbot. Unfortu
nately, all the works listed in the index of Sandarat's manuscript do not appear to have 
survived in the codex itself; sorne texts mentioned in the index are missing, probably 
due to the loss of sorne leaves (11.53-60). The manuscript nonetheless tells us some
thing about Sandarat's process of selection. From the large number of available texts 
dealing in some way with law and justice, he chose only the two mentioned above 
(11.50.52), along with a more general one (11,48). Two others, entitled De iustitia prin
cipum and De periculo principum (11,49 and 51), respectively, are not included. This 
could be due to the vagaries of the manuscript tradition, or, more likely, to the fact that 
these texts were not of great interest to a monastic community and intended for an en
tirely different audience. 

A number of the texts given in the index of Sandarat's manuscript, but which are 
not contained in the Collection itself, deal expressly with the moral duties of iudices. 
In two cases in particular, the expectation that they will be immune to bribery through 
munera became part of the tide (II.53.54)S3. We can therefore assume that the third sec
tion of the Bavarian Collection (II,46-60) was directed towards judges and therefore 
was not included by Sandarat in his compilation for the monks of St Emmeram. Most 
of the other texts in this section address themselves more generally to the moral duties 
of elite office-holders and do not display any of the characteristics of a sermon. They 
probably either served as the basis for sermons which would be composed separately 
and addressed to a high-ranking personality with judicial responsibilities, or they 
might also have been intended for the private use and reading by such a personS4• 

To sum up, we can establish that the three individual sections of the Bavarian Col
lection cou Id be used by different audiences - the lait y, monks and iudices - although 
the work as a whole would have been of interest to an audience of lay potentes. This 
body of texts therefore represents an ideal fulfillment of the diverse goals of the Car-

52 See FOLLlET, Deux nouveaux témoins (see note 13) p.197. 
53 See II. 53: LIlI. Item de iudicibus. Ne mUneTaaccipient necpersonam. See FOLLIET, Deux nouveaux té

moins (see note 13) p. 197. 
54 If this part of the Collection can he characterized as aflorilegium that discusses various aspects of just 

judgement and leadership, then it could have been directed at either iudices or clerical office-holders, or 
even a hishop or one of his agents who were a1so responsihle for legal matters. In Salzburg, we might 
look in this regard to someone like Am's nephew Adalram, who increasingly perfonned his uncle's 
dunes and even appears as the recipient for Louis the Pious's privilege for Salzburg in 817. As an arch
priest, hewould have been responsible as weil for representing the bishop in any legal matters. On Adal
cam see Stephan FREUND, Von den Agilolfingern zu den Karolingern. Bayerns Bischôfe zwischen 
Kirchenorganisation, Reichsintegration und Karolingischer Reforrn (700-847), Munich 2004 (Schriften
reihe zur bayerischen Landesgeschichte, 144), p. 302 et seq. 



How Collections Shape the Texts 205 

olingian reform, and, perhaps more specifically, those proposed at the Synod of Mainz, 
where the different groups who had met to discuss reform were also those given the 
task of carrying it out. Therefore, in order to understand the environment where the 
Bavarian Collection was compiled and was used, we must envisage a context in which 
these different groups were neither socially nor geographically strictly separated from 
one another. 

HAGIOGRAPHY IN THE COLLECTION 

The multifaceted structure of the Bavarian Collection - unifying different texts in one 
corpus itself made accessible to different audiences - suggests that the hagiographie 
texts it contains should be also considered in light of this diversity. The integration of 
these texts into a collection containing mostly sermons intended for a broad audience 
surely shaped the form of their réécriture. Although the thirty-five hagiographic texts 
that appear in the Bavarian Collection could have been taken from a single manuscript 
exemplar, there are indications that the compilers did not rely on a single, large pas
sionary, but rather retrieved their exemplars from various, perhaps thematically
arranged, collections. The compilers' selection method for the sermons in the Collec
tion appears to have proceeded along similar lines, drawing upon a diverse array of 
compendia and homiliaries. Around a dozen of the sermons, for example, come from 
the homiliary of Alan of Farfa, which circulated widely in Bavaria. Others were tak
en from the writings of individual chureh fathers, or from other homiliaries which have 
been studied until now in a mostly cursory fashion55• As Bouhot already observe d, giv
en the range of materials used by the compilers, they must have had a substantialli
brary at their disposal56• The exceptionallywide array ofhagiographic texts in the Col
lection would seem to hear out this observation as well. There is no single passionary 
containing the exact texts whieh were copied into the Bavarian Collection. Many of 
the exemplars for the various passion stories appear to have been drawn from an as
sortment of collections, or even texts that circulated by themselves. A number of the 
texts, however, can be shown to have cireulated mostly in diserete groupings around 
800. The Collection contains, for example, a large section of Acts of the Apostles57, a 
group of martyrs related to St Lawrence58, as well as an assemblage of the passions of 
various virginsS9• These texts appear in many Carolingian libraries from the end of the 

55 On the sources, see BOUHOT, Un sermonnaire carolingien (see note 12) p. 202-208. One group of ser
mons which are transmitted together is l, 12-15. James McCune is preparing an edition of these ser
mons which will appear in Revue d'études augustiniennes. 

56 BOUHOT, Un sermonnaire carolingien (see note 12) p. 218. 
57 Passio 5. Philippi apostoli (11.7); Passio s. lacobi apostoli fratris Domini (11.11); Passio s. Iacobi fratris 

lohannis (II.17); Passio 5. Bartholomaei (11.25); Passio 5. Mathaei (11.30); Passio s. Thathei (11.37); Pas
sio s. Andreae (11,44). 

58 Passio s. Laurentii (11.21); Passio 5. Abdonis et Sennen (11.18); Passio 5. Xysti, Felicissimi et Agapiti 
(11.20); Passio s. Ypoliti (11.22). 

59 Passio s. Agnae (1.18); Passio s. Agathae (1.20); Passio 5. Eufemiae (11.29); Passio s. lulianae (11.38); Pas
sio s. Caeciliae (11,41); Passio s. Luciae (11,45). 
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eighth and beginning of the ninth century. Many appear as weIl in thematic groupings 
integrated into other manuscripts or even circulated in individuallibell,'6O. 

The group of virgin passions had become particularly popular in the eighth century, 
and, although not always structured in a consistent way, nonetheless came to be thought 
of as a single COrpUS61 • Around the turn of the ninth century, the circulation of this cor
pus grew strongly in northern Francia in particular. The arrival of these texts in Bavaria 
can be reconstructed from manuscripts originating in north Francia. A group of texts 
related to the Passion of St Juliana of Nicomedia (11.38), for example, recognizable by its 
unusual calendar date, can be traced to a north Frankish manuscript from around 800. 
This group appeared not much later in an addendum appended to the core of a Bene
diktbeuern manuscript, which then found its way into the Bavarian Collection62• 

While the virgin passions appear as a thematic grouping in the north Frankish and 
Benediktbeuern manuscripts, they were reorganized in the Bavarian Collection with
in a chronological framework, thus disrupting their transmission as a coherent corpus 
regardless of their close association in many contemporary sources63• This not only al-

60 Manuscript witnesses for the Acts of the Apostles: see the group of the Ps. Abdias-collection, e.g. Vienna, 
ONB lat. 534; Dublin, Trinity Coll. Libr. 737 or Munich, Bayer.StB Clm 4554, fol. 1 v-47r; Montpellier, 
Bibl. interuniversitaire, Section de Médecine Ms. 55, fol. 2r-36v; BAV Vat. lat. 5771, fol. lr-48r; on the 
group of martyrs associated with St Lawrence: Stuttgart, Württembergische Landesbibl. HB XIV 15, 
fol. 158r-175r; Vienna, ONB lat. 358, fol. 68v-83r; on the passions of the virgins: Paris, BNF lat. 12598, 
fol. 62r-l05v and 1 07r-l09v; Munich, Bayer.StB Clm 4554, fol. 125v-155v; Vienna, ONB lat. 1556, fol. 
1 OOr-t31v. Torino, Bibl. nazionale D.V. 3, fol. 66v-122v; Paris, BNF lat. 10861, fol. 88r-129v; 
Würzburg. Universitiitsbibl. M.p.th. f 28b, fol. 5r-16r. On the Ps. Abdias-collection see Dominique 
AUBERT, Gisèle BESSON, Michèle BROSSARD-DANDRÉ, Simon C. MIMOUNI, Actes latins des Apôtres, in: 
Pierre GEOLTRAIN, Jean-Daniel KAESTLI (eds.), Écrits apocryphes chrétiens 2, 2005, p. 735-864, with 
further literature. 

61 Cf. too the group in the laudes of the Mondsee Psalter: Montpellier, Bibl. interuniversitaire, Section de 
Médecine Ms. 409, fol. 342v: ... Sca Agathe / Sca Agnes / Sca Cecilia / Sca Lucia ... , or the dedication of 
a St-Vaast shrine: Alcuin, Inscriptio ecclesiae s. Vedasti XI, MGH, Poetae lat. l, p. 310: Ad aram sanc
tamm virginum / Cecilia, Agata, Agnes et Lucia virgo. / H aec istis pariter ara sacrata micat, / Lilia cum 
rosis fu/gent in veTtice quorum. / Et lampas rutilat luce perenne simul. See Maximilian DIESENBERGER, 
Weibliches Schreiben, weibliches Lesen, weibliche Heiligkeit: Geschlechterrollen in der fra.nkischen 
Hagiographie (vom Anfang des 6. bis zum Ende des 9. Jahrhunderts), in: Robert ROLLINGER and 
Christoph ULF (eds.), Frauenbild und Geschlechterrollen in der antiken Welt, forthcoming. 

62 The feast-day for Juliana is given in the martyrologies as February 16. See for example Martyrologium 
Bedae, MIGNE PL 94, col. 843. See too the virgin's reception in the »Lorsch Prototype« of the imperial 
calendar produced at Charlemagne's behest by Godescalc in 780/81. Cf. Der karolingische Reichs
kalender, ed. Arno BORST, MGH, Libri Memoriales 11-1,2001, p. 587 and 588. Arno BORST, Die 
karolingische Kalenderreform, Hannover 1998 (MGH. Schriften, 46), p. 199-198, and 259. In the 
Bavarian Collection the Passio Iulianae is listed, rather oddly, on November 8. However, this date for 
Juliana's feast aIso appears in Paris BNF lat. 12598, fol. 107r, and Munich, Bayer.StB Clm 4554, fol. 141v. 
Cf. Karl-Heinz GEITH, Priester Arnolts Legende von der Heiligen Juliana. U ntersuchungen zur lateini
schenJuliana-Legende und zum Text des deutschen Gedichtes, Dissertation, Freiburg 1965, p. 59-65, 
and 106-107. 

63 Cf. Munich, Bayer.StB Clm 4554, fol. 125v-155v, with Würzburg, Universitiitsbibl. M P th q 15 fol. 
19r-21r,22v-24v, 152v-155r, 174r-176v, 183r-184v, 191v-194r. On the various organizational princi
pIes in manuscripts, see for the organisation per circulum anni: Guy PHILIPPART, Les légendiers latins 
et autres manuscrits hagiographiques, Turnhout 1975 (Typologie des sources du Moyen Âge occiden
tal, 24/25), p. 81-85; François DOL BEAU, Notes sur l'organisatin interne des légendiers latins, in: Ha
giographie, cultures et sociétés, Ive-XIIe siècles, Actes du colloque organisé à Nanterre et à Paris (2-5 
mai 1979), Paris 1981,p.11-31. 
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tered their unique character as a group of texts oriented around the passions of the vir
gins, but also obscured the intertextual relationships within the group. Because these 
texts were arranged far from one another in a calendrical schema, their previous rela
tionship would have been difficult to retrace, which suggests a different type of re
ception on the part of the readecM. In sorne of the oldest manuscripts, the Passion of 
St Lucia usual1y followed that of St Agatha because the latter had served as an impor
tant role-model for the former6s• Even in the abridged version of the Passio Luciae, the 
compilers emphasized Agatha's importance for the saintM. But because the feast days 
of these two saints are quite far apart from one another (December 13 and February 5, 
respectively), each text was not only separated from the other, but ended up in two al
ternatively structured sections of the Bavarian Collection (Agatha: 1.20; Lucia: II.45). 

The apocryphal Acts of the Apostles suffered a similar fate through the restructur
ing of various sections. With the dispersal of the individual apostles among their re
spective feast days, the Acts not only lost their position at the beginning of a hierar
chically-organized manuscript, but also their impact as a depiction of the first gener
ation after Christ. A similar effect can be observed within the group of martyr 
narratives related to St Lawrence, which when dispersed along a new chronological 
line, lose their coherence as an interwoven master narrative about Roman martyrs un
der the reign of Decius. The splitting up of thematic groups to serve a chronological
liturgical structure was not uncommon in the Carolingian period and can in fact be 
seen in a number of examples from Salzburg67. 

In the Bavarian Collection, however, even the long Passio Caeciliae, which con tains 
the story of a number of different martyrs, was edited separately and divided into two 
passion narratives which were subsequently integrated into the Collection according 
to their respective feast days. The splitting up of this text appears already in the 
Benediktbeuren manuscript which was closely related to the exemplar for the Bavar
ian Collection68• There the Passion of Cecilia ends after the sixteenth chapter (of Dele
haye's edition) with an explicit. The rest of the text, provided with a new incipit, sim
ply picks up where the previous section left off and without further alteration. The ficst 
section (chs. 1-16) of the text is entitled simply Passio S. Caeciliae, while the second 

64 In ail cases, the logic of the readings have been altered, whether the texts were now to be read on the 
feast day, or intended for private devotions. Cf. A. G. MARTI MORT, Les lectures liturgiques et leurs 
livres, Turnhout 1992 (Typologie des sources du Moyen Âge occidental, 64), p. 97 et seq.; PHILIPPART, 
Les Légendiers latins (see note 63) p. 112 et seq. 

65 See for example Paris, BNF lat. 12598, fol. 93v-l03r; Torino, Biblioteca nazionale D. V. 3, fol. 66v-76v. 
66 The abridged text of the passion of St Lucia even begins with a reference to Agatha. Cf. Munich, Bay

er.StB Clm 14418, fol. 88v: C"m per Hniversam pTO'UintÎllm Sicili4m beatissimae Tlirginis Agathç fama 
crebesceret et SirllCllSlln..s 101"I"s per milia qHinqllllginta ad "rbem Catinensium sitienter pergeret ad 
sepulchrum sanctae Agathr f1iTginis Tlenerandum ... 

67 Vienna, ONB lat. 420, and lat. 371; cf. DIESENBERGER, Sammeln und gestalten (see note Il) p. 185-189. 
68 Munich, Bayer.StB Clm 4554, fol. 128v-l34r, fol. 134v-141v; Passio sancue Caeciliae c. 1-16, 17-32, 

ed. Hippolyte DELEHAYE, ttude sur le Légendier Romain. Les saints de Novembre et de Décembre, 
Bruxelles 1936 (Subsidia Hagiographica, 23), p. 194-220. See the division of the texts almost on the same 
place in Montpellier, Bibl. interuniversitaire, Section de Médecine Ms. 55, foI.126v-131r, 131r-135r. 1 
was unable to consult Maria Rita DI PASQUALE, La figura di sancta Cecilia nella ,.Passio Caeciliae« e nel
la tradizione eucologica romano-franca: un modello di santità femminile, Palermo 2001 (Dissertazioni. 
Pontificia Facoltà Teologica di Sicilia ,.San Giovanni Evangelista«, 1). 
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section (chs. 17-32) was called Passio sanctorum Valerian~ Tiburtii et Caeciliaé9, Both 
texts cao be found under the feast day for St Cecilia, however, namely November 22nd• 

The separation of the texts at this point is interesting, however, because up until the 
sixteenth chapter, none of the eponymous saints had actually suffered their martyrdom 
yet. The death of Valerianus and his companions is not depicted until Chapter 23 and 
Cecilia's not until Chapter 31. This division proved consequential hecause the second 
part continued to be transmitted separately as Passion of the martyrs Valerianus, 
Tiburtius and Maximus70• The compilers of the Bavarian Collection, who were using 
a copy of the Passio Caeceliae which had been divided up in this fashion, decided to 
rearraoge the texts yet again. They pieced together the passion narrative of Cecilia us
ing excerpts from chapters 25-32, thereby producing an account of the Roman virgin's 
actual martyrdom, in contrast to the Benediktheuren version, which paradoxically left 
out Cecilia's marterdom from her Passio and placed the narration of her death in the 
part mainly dedicated to the other martyrs. 

The Passions of the martyrs Valerianus, Tiburtius and Maximus were then based on 
chapters 3-24, thereby ignoring the caesura in the Benediktbeuren maouscript in fa
vor of a more logical arrangement. Moreover, both passion narratives were arranged 
according to their respective martyrs' death days as found in various sources. The Pas
sion ofValeriaous, Tiburtius and Maximus therefore was placed on April 14th (IL 5), 
while the account of Cecilia's Passion went under November 22nd (11.41)11. This ex
ample clearly demonstrates how the formative criteria of a manuscript could determine 
the contents of a text. 

The chronological arrangement of the texts in the Bavarian Collection also played 
ao important role in the emphasis placed on each type of text. Most of the sermons are 
found in the first section of the Collection (1.1-85), accompanying the relatively high 
number of important feast days which faH in the first half of the year72• On the other 
hand, the second section (11.1-45) preserves mainly hagiographical texts; and the third 
section (11.46-60) contains mostly moral treatises which do not need to he arranged in 
aoy particular chronological scheme. Thus there are sorne 81 sermons covering the pe
riod from December 25th through Easter, but only four corresponding passions 
(1.6.17.18.20), while in the second section, from Ascension to the middle of Decem-

69 Munich, Bayer.StB Clm 4554, fo\. 128v: LXXIII. Incipit passio sanctae Caeci1iae que observatur X kt 
Ianuarias ... fo\. 134v: Incipit passio sanctorum martyrum Valeriani, Tiburtü et Crcitiae qui passi sunt 
prefecti (!) sub die Xo kt decembris. 

70 BHL8483. 
71 Cf. as weil the Martyrologium Bedae produced around the same time in Salzburg: Munich, Bayer.StB 

Clm 15818, fol. 11Ov. See Meta NIEDERKORN-BRUCK, Das Salzburger historische Martyrolog aus der 
Am-Zeit und seine Bedeutung für die Textgeschichte des »Martyologium Bedae«, in: EAD., SCHARER 
(eds.), Erzbischof Am (see note 37) p. 155-171. A new edition of this text is forthcoming in Meta 
NIEDERKORN-BRUCK, Liturgie und Geschichte. Liturgische Texte ais Quellen zur Frühgeschichte des 
Erzbistums Salzburg (Mittei\. des Instituts rur Osterreichische Geschichtsforschung, Erganzungsband). 
- See too the sermon for April 14, from another Salzburg collection, the Homéliaire Bavarois l, 72: Mu
nich, Bayer.StB Clm 3883, p. 170-172. Cf. Henri BARRÉ, Les homéliaires carolingiens de l'école 
d'Auxerre, Rome 1962, p. 288. Portions of the same homiliary are also to be found in Udine, Biblioteca 
arcivescovile, Ms. 4, fo\. 133v-197r. 

72 See the appendix. 
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ber, there are 35 hagiographic texts and only ten sermons (11.1.2.3.4.12.13.16.23.27.32). 
Of these ten, only four relate to any apostle or saint (11.12.13.16.32). Despite the char
acterization of the second section as a passionary, it remains organized around the high 
feast days of the liturgical calendar that fall in the second half of the year and thus firm
ly connected to the first section73• 

This tripartition of the Collection represents, alongside the chronological structure 
of the two first parts, yet another organizational principle which determined the se
lection, integration and even the configuration of the hagiographie texts. The particu
lar consideration given to feasts like Ascension (11.1.2), Pentecost (11.3.4), and those 
associated with the Virgin (11.23.27) in the passionary (second) section can be explained 
by the fact that feast days from the whole liturgical year had to be included. The two 
sermons in honor of John the Baptist (II.12.13) as well as the text on saints Peter and 
Paul (11.16), represent feast days celebrated by the ecc/esia universalis. 

A linle more idiosyncratic is a sermon entided In natali saneti Hrodberti for the 24th 

of September (11.32), the feast of the translation of the saint's relies to the new cathe
dral in Salzburg in 77474• This text bears no relationship to the saint's vita from the sec
ond haH of the eighth century, but rather draws upon a certain Sermo in depositione 
sacerdotis dicendus by Maximus of Torino (respectively >Eusebius Gallicanus<), which 
circulated widely in Bavaria along with the homiliary of Alanus of Farfa75• Neither is 
the vita of St Rupert to be found in the first section of the Collection on the 2Jth of 
March, the anniversary of his death. This suggests that the feast of Rupert's translation 
was represented with a more general text while the anniversary of his death and vita 
were not included, presumably because this would have been celebrated anyway in 
Salzburg, accompanied by a reading from the vita. We encounter something similar in 
a major Salzburg homiliary collection composed not long after the Bavarian Collec
tion. This collection contains a sermon in honor of Rupert for the 24th of September, 
but, likewise, does not include any material from the vita, substituting instead a ser
mon of Alcuin's for the feast of St Vedastis76• One might speculate a linle further as to 
why in the Bavarian Collection, and in particular in this section, which features such 
an extraordinary number of passions and saints' lives, the compilers omit the vita of 
their Most recendy-sainted patron. Collections like this are often identified through 
their institutional provenance, sorne unique quality of the text, or other exceptional 
characteristic, yet the sermon for Salzburg's patron saint can only be called unexcep
tional. But this observation must be qualified in relationship to the texts around it. Ru
pert's vita is particularly noteworthy for its lack of biographical value and generality 

73 At the beginning of II.46, the second section of the Collection is indirectly referred to as a passionary: 
XLVI. Exp/icit de passione SAneto","," De '-de caritatis. luliani Pomerii. 

74 FOLUET, Deux nouveaux témoins (see note 13) p. 194-195. In the Freising witness Würzburg. Univer
sititsbibliothek M.p.th.q. 15, fol. 159v, Rupert has been replaced by St Corbinian: XXX/I. In natale 
SAneti Corbiniani. Vil/. k. Octohris. 

75 Eusebius >Gallicanus<, Homilia LI (60), CC, Series latina CI A, p. 593-603. The exemplar used in the 
Bavarian Collection is quite close to the version found in Munich, Bayer.StB Clm 14368, fol. 185r-187v. 
But cf. too Munich, Bayer.StB Clm 4547, fol. 223r-226v. The Iast section of the Rupert homily wu 
drawn from a sermon of Leo 1, De Jejunio septimi mensis IX, MIGNE PL 54, coll. 459A-459B. 

76 Homéliaire Bavarois Il, 81. Vgl. dazu BARRÉ, Les homéliaires carolingiens (see note 71) p. 175. Cf. al
so Munich, Bayer.StB Clm 3833, fol. 183r-184r. 
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in contrast to the other more colorful biographical texts surrounding it. On closer ex
amination, however, we find that it appears together with the feast days for the second 
half of the year, including Ascension, Pentecost, Assumption, and the Nativity of the 
Virgin, as well as the feasts for Peter, Paul, and John the Baptist, who are also com
memorated with fairly common sermons. Seen in this light, the generality, openness, 
and affirmative character of the Rupert text would seem to indicate an exceptionally 
honoured position among the feast days of those saints celebrated by the ecclesia un;
versalis. 

MARTYRS AND PREACHING 

The selection and inclusion of the Passio S. Silvestri (1.6), of the Aas of Agnes and 
Agatha (1.18.20), and the Passio S. Sebastiani (1.17) in the Collection reflects the great 
significance attached to these martyrs by the Carolingian church77• St Sebastian in par
ticular seems to have been accorded special attention78• His Passion was not only short
ened for inclusion in the Collection, but two longer passages containing speeches by 
the saint in the exemplar text were excerpted and transformed into two sermons sub
sequently attributed to the saint and entided (1.58.59): Quam malus sa vitae istius 
amor. Sermo sanai Sebastiam79• Sebastian was thereby honored not only as a martyr, 
but also as a preacher and teacherS°. This also raises an important distinction made be
tween sermons and passions. In copying the sermons, the compilers remained truer to 
their exemplar than he did in the abridged passion narrative8!. The passion narrative 
displays, in both form and content, important resonances with the sermons sur
rounding it. Thus the Passion of St Sebastian (1.17) is introduced with a passage that 
refers to the readings from that feast day - something found only in a few of the oth
er sermons in the Collection: Sebastianus christianissimus cuius hodie lesta colitur ... 82. 

77 On Sylvester, see Wùhelm POHLKAMP, Textfassungen, literarische Formen und geschichtliche Funk
tionen der romischen Silvester-Akten, in: Francia 19/1 (1992) p. 115-196. 

78 The Aas of Sebastian also served as an exemplar for the» Vita Ruperti ,,; see LEVISON, Die aIteste Lebens
beschreibung Ruperts (see note 9) p. 296-299; BEUMANN, Zur Textgeschichte der Vita Ruperti (see note 
9) p. 172-175. 

79 FOLUET, Deux nouveaux témoins (see note 13) p. 184-185: XVIL De passione sanai Sebastiani; ibidem, 
p. 188: LVIII. Quam malus sit vitae istius amor. Sermo sancti Sebastiani ... LVIIII. Item unde supra. 
Sebastiani. Cf. SALIOU, Du légendier au sermonnaire (see note 23) p. 297. 

80 On Sebastian's significance as a preacher ta his disciples, see Kate COOPER, Ventriloquism and the mira
culous: conversion, preaching, and the martyr exemplum in late Antiquity, in: EAn. and 1- GREGORY 
(eds.), Signs, Wonders, Miracles: Representations of Divine Power in the Life of the Church (Studies in 
Church History, 41), (forthcoming), p. 22-45. Conrad LEYSER, Roman martyr piety in the age of Gre
gory the Great, in: Early Medieval Europe 9-3 (2000) p. 305--306. Leyser sees in both sermons of the 
Bavarian Collection a ,.half-heard echo« of Rome at the rime of Gregory the Great. See for example 
Jacques DuBOIS and Geneviève RENAUD, Le martyrologe d'Adon, Paris 1984 (Sources d'Histoire médié
vale), p. 92, 217, 218, 265. 

81 Cf. SALIOU, Du légendier au sermonnaire (see note 23) p. 288. 
82 Cf. the Passio Sebastiani with the sermon De puri[icatione sanctae Manae: Praha, Knihovna kapituly A 

CLVI, fol 26r: Sancta et veneranda sollemnitas, [ratres karissimi, quam hodie cae/ebramus ... 
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At the end of the Passio Sebastian;' there is a direct address to the audience (/ratres 
karissimi) which praises the deeds of the Roman martyrs as exempla83• 

The direct address to the audience and the subsequent moral admonition and chal
lenge to imitate in the first person plural are likewise found in the Passions of Agnes 
and Agatha (1.18.20). The Passion of Agnes also refers to the celebration of the feast 
day and, like the Sebastian narrative, includes a direct address to the listeners84• At the 
end of the text in both the Agnes and Agatha Passions there is a challenge to foIIow 
the exemplum of the martyrs. In the case of the Passio Agnetis, the eompilers added 
that her exemplum bonitatis did not apply only to girls (puellae), but men (viri) as 
we1l8s• Of 35 hagiographic texts in aIl, only the Passion of St George (11.6) features a 
similar foern, resembling the Collection's sermons. 

In all these respects - the introduction with reference to the respective feast day, the 
direct address to the audience, and the moral admonition to the reader/listener - the 
Passions of Sebastian, Agatha, and Agnes (1.17.18.20) from the first section of the 
Bavarian Collection are aIl different from the hagiographie texts of the second section, 
with the exception of the Passion of St George (II.6)86. In the second section we find 
neither an introductory passage referring to the celebration of the feast, nor a direct 
address to an audience nor remarks about the moral of the story. The only indication 
that it might have been intended for liturgical purposes is a doxology, or blessing, at 
the end of the text; but tbis could also simply have been lifted from the exemplar, as 
cau be seen in the case of the Vita Amandi (11.36)87. 

83 Passio s. Sebastiani: Praha, Knihovna kapituly A CL VI, fol. 24r: Tantis igitur exemplis,fratres karissi
m~ contra camis tAntum (sic!) flÎtÏa dimicemus et temtAmentA diabo/i conCIIlcemus, orationibus sancto
rum auxilio sunt fre~ ad regna CIIm eis cae/estia fleniamus. 

84 Praha, Knihovna kapituly A CLVI, fol 24r: Gloriosae Christi flirginis Agnae dilectissimi hodie sollem
nia colimus ... Cf. Passio s. Agnae, MIGNE PL 17, col. 735. On the typical opening and closing lines of 
sermons see, for instance, Thomas N. HALL, The early medieval sermon, in: Beverly Mayne KIENZLE, 
The Sermon, Turnhout 2000 (Typologie des sources du moyen âge occidental, 81-83), p. 203-247, at 
206 et seq. 

85 Praha, Knihovna kapituly A CLVI, fol 25v: ... hOTtam ad exemplum bonitatis eius omnes IIndique non 
solum pueli4s sed etiam fliros conCIITTere et se servitio domini mancipare, qui [uJeliblls suis magna pro 
parois iustisque i4boribus praemia i4rgire dignatur aetema, Cllius igitur nos pTOfloc:are oportet exemplo 
in CllStitate et mllndicia vivere non sotum corporis sed etiam cordis. Ut et hic in praedi veniam delicto
mm per confessionem et paenitentiam flel per misericordiam mereamurpaupeTNm et in futuro cum sanc
tis Dei aetemam gloriam possidere ... Cf. Passio s. Agnae, MIGNE PL 17, coll. 735-742. 

86 FOLLIET, Deux nouveaux témoins (see note 13) p. 191: VI. De passione sancti Georgii. See Wolfgang 
HAUBRICHS, Georgslied und Georgslegende im frühen MineWter. Text und Rekonstruktion, Konig
stein 1979, with further literature. But cf. the abridged Passio lu/ÜI;nae in which similiar sentences are 
omined: Munich, Bayer.StB Clm 4554, 146v. 

87 Vita Amandi episcopi 26, MGH, SRM V, 1910, p. 449: ... et i4udatur ibi ab omnibus nomen Domini 
lesll Christi, CIIi est cum aetemo Patre et Spiritu sancto virtus et honor, gloria et imperium, i4us et potes
tAs per infinita saecui4 saeculorum. Amen. See Vita et vÏrtutes sancti Amandi: Munich, Bayer.StB Clm 
14418, fol. 69v: ... et i4l1dabitllr ibi ab omnibus nomen Domini nostri leSIl Chris~ cui est CIIm coaeter
no Patre et Spiritll sancto flirtllS honorum (sic!) et gloria, i4us et potestas per infinita saeClli4 saeCll/orum. 
Amen. An edition of this shorter version, based on the longer Vita (Al) is forthcoming. See the closing 
doxology of the Omelia sancti Augustini de epiphania: Praha, Knihovna kapituly A CLVI, fol. 12v: ... 
et ad regna cae/estia veniamus auxüiante nos rege aetemo domino Ihesll, cui sit /aus, honor et potestas 
per infmita saeCll/a saeculorum. Amen. 
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The differences in editing techniques are especially evident in the revisions made to 
the Passions of Agatha (1.20) and Lucia (11.45), which were both transmitted together 
in the same exemplar, but have been separated in the Bavarian Collection. In the Pas
sion of Lucia, the narrative of her death and burial transitions quickly to the benedic
tion, whereas in the Passion of Agatha, the Iisteners are encouraged to imitate the 
virtues of the saint before the conduding benediction. 

Et ecce tantis ac talibHS nos exemplis instigant 
sanctae virginis ad salutem, quod si eas in
mitare volumus in castitate et bonorum ope
rum assiduitate simul cum eis mereamur aeter
na gaudia optinere. Per misericordiam et gra
tiam domini nostri cui /aus honor et imperium 
per omnia saecula saeculorum. Amenss. 

Lucia autem 'VenientibHS sacerdotibHS 'Vel om
ni dero orante pro ea, et cum omnes dicerent 
amen, emisit spiritum et in eodem /oro fabri
cata est sanctitati eiHS ecclesia, in qua orationes 
eius florent et beneficia multa praestantur con
tingentibus sepulchrum eius per lesum Chris
tum dominum nostrum, cui est honor et gloria 
per omnia saecula saeculorum. Amen89• 

On doser inspection, however, it becomes clear that Agatha's chastity and continuai 
good works, the purity of Agnes's heart and mind, Sebastian's resistance to the devil's 
carnai temptations, as well as George's numerous merits90, are precisely the virtues 
which the sermons in the Bavarian Collection seek to address, particularly those in the 
first section. The suggestions in the Passion of Agnes as to how the reader or listener 
might yet aspire to the virtues of the martyr are particularly noteworthy: through mer
cy (misericordia) towards the poor, and especially confession and penance (confessio et 
paenitentia )91. 

Confession and penance are, in fact, the two central themes of the Bavarian Col
lection. In the first section, there are no fewer than twelve sermons which contain this 
topic in their titles, induding those mentioned above which were adapted from Al
cuin's letter 131 (1.41-52). Both these motifs are elaborated upon in the sermon for the 
feast day of St Rupert found in the second section of the Collection (11.32). At one place 
in the text, the compilers tweak a rhetorical question about the Many souls which the 
saint has, even in death, still saved, by stating that he did so ,.through exhortations to 
confess and do penance« (per exorationem confessionis et paenitentiae). 

88 Praha, Knihovna kapituly A CLVI, fol. 30r (Agatha). 
89 Munich, Bayer.StB Clm 14418, fol. 9Ov-91r (Lucia). 
90 Munich, Bayer.StB Clm 14418, fol. 12v-13r: Unde oponet, karissimi, ut sipassionis eÜls non possumus 

esse consones, tamen bonis eum openbus, quantum domino donante possumus imitan studeamus in 
humilitate, in castitate, in patientia, in sanctitate vitae, in openhus misericordiae et egentium ac paupe
rum cura, in rimore panter et amore domini, in fide recta, in spe ad dominum forma, in cantate Dei et 
proxittU !lera atque perfecta ... 

91 Praha, Knihovna kapituly A CLVI, fol. 26r. 
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QuantOTllm animas viventes in corpore iam 
defunctas et delictorum mole obrutas ac sepul
tas. ad emendationem tamquam ad lucem vo
cando Deo resuscitavit. et Domini sui admi
randus imitatoT, iam mortuas Deo e contrario 
mortificet vitali morte peccato92• 

Quantorum animas iam quasi mortuas in pec
catis per exortationem confessionis et paeni
tentiae, ad emendationem tamquam ad lucem 
revocando Deo resuscitavit, et Domini sui ad
mirandus imitatoT, iam mortuas Deo animas e 
contrario mortificet vitali morte peccato93• 

It is precisely these thematic digressions, connecting the first and second sections of 
the Collection, which demonstrate that the compilers - at least as far as the sermons 
are concemed - followed the broad outlines of a plan. 

The compilers of the passions did not adhere to this scheme with each and every 
text, however. Furthermore, the passion narratives were generally not expanded, but 
reduced in scope for their inclusion in the Collection. The number of abridgements 
could be considerable, but reducing the length of the text was not the only decisive fac
tor in such emendations. The text of bishop Brictius of Tours (IIAO), which was fair
Iy brief to begin with, was thus as weIl shortened as the very long Passion of St Cecil
ia (11.41) or the comprehensive Acts of St Sebastian (1.17)94. The type and style of the 
shortenings could vary greatly. Entire segments of a text might be removed, with the 
remaining portion being at least abridged in sorne way. This sort of abridgement was 
used in the Passio sanctorum Agaunensium (II.31), where the paragraph describing the 
geographical setting of the monastery of St-Maurice d'Agaune was left out95, as weIl 
as in a section of the Acta of the apostle Philip (II.7) that describes his missionary 
activity in Frigia%. This editorial technique appears most often in the longer passion 
narratives, such as in the stories of Juliana (II. 38) or Lucia (II.45)97. 

In another abridgement technique, the text would be modified line by line follow
ing the exemplar without altering the overall organization or structure of the text98• In 
one respect, this is the editorial principle followed in most of the texts of the Bavarian 
Collection, regardless if the exemplar was longer or shorter. The copying of the Pas
sio S. Floriani (11.9), from which no portion was eut, best illustrates this method. Sorne 
whole sentences were carried over, but others replaced with variants which nonethe
less basically reproduced the meaning of the original phrase99. A third technique of re
ducing a text that we encounter in the Bavarian Collection was condensing. This con
sisted of summarizing content from the exemplar with no attempt to reproduce the 

92 Munich, Bayer.StB Clm 14368, fol. 186r. 
93 Munich, Bayer.StB Clm 14418, fol. 59r. 
CU Cf. the scope of the texts in Munich, Bayer.StB 14418, fol. 78r-79v (Brictius), fol. 183r-184v (Caecilia). 
95 TItus missing from the short version is chapter 5 of the Passio Acaunensium martyrum, MGH, SRM 

III, 1896, p. 34. 
96 Cf. Munich,Bayer.StB Clm 14418,fol.13r-14r, withBAVVat.lat. 5771, fol. 30(bis)v-31v. In the Ps. Ab

dias-version, which was the model, Scythia is given as the missionary field. 
97 Cf. the scope of the Passio in Munich, Bayer.StB Clm 14418, fol. 7Ov-73v, with Clm 4554, fol. 141 v-146r 

(written in two columns). 
98 On various abridgement techniques, see GENE1TE, Palimpsestes (see note 8) and GOULLET, Vers une 

typologie (see note 8) p. 109-144. 
99 Cf. Passio s. Floriani, MGH, Script. III, 1896, p. 68-71, with the shorter version: NEUMÜLLER, Der 

heilige Florian (see note 24) p. 1-35. 
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original structure of the text. In the Vita Martini (11.39), for ex ample, the saint's ex
tensive preaching activity is summarized in one paragraph in order to make way for 
the narrative about his death1oo• In the case of the vita of St Amandus (11.36), a section 
on the saint's virtues adds a brief mention of his ransoming captives, thereby effectively 
summarizing two entire subsequent chapters . 

... in omnibus exemplNm praebere bonorum 
operum. Erat autem piissimNs atque omni 
bonitate repletus, vultu serenus, elemosinis 
/argus, sensu sobrius, corpore castus adque in
ter divites et pauperes medius, ita ut pau peres 
illum quasi pauperem aspicerent, divites vero 
quasi superiorem se estimarent, vigiliis atque 
orationi deditus, sermone cautuslOI• 

... in omnibus exemplum bonorum operum. 
Erat enim pius et mansuetus, omnique boni
tate repletus, vultu serenus, elymosinis /argus, 
sensu sobrius, corpore castHS, inter dÏflites et 
pauperes medius, ita ut pau peres quasi pau
perem ilium aspicerent, et divites superiorem 
aestimarent, capti'Vosque ad redimendos stu
diosissime promptus, vigiliis et orationibus 
deditus, in omne sermone perspicuusl02• 

ln MOst cases, we do not encounter a single technique, but rather a broad mixture of 
various abridgement methods. Therefore it is necessary to determine the reasons why 
a particular section of text from the exemplar was copied in a particular way in each 
case. At first glance, there also appear to be differences in the selection of thematic fo
cal points for each text. Sorne passion narratives, for example, emphasize the didactic 
character of the exemplar, which is carried over into the sermon section. In other pas
sions, precisely this aspect is suppressed. For instance, in the Passion of St George (II.6), 
a passage containing a brief lesson on church doctrine is expanded beyond the version 
contained in the exemplar103, whereas analogous passages in the stories of the apostle 
Philip (11.7), Juliana (II.38), and others are correspondingly shortened104• Comparable 
emendations can be seen in the brief characterizations of sorne martyrs found in cer
tain exemplars. White they remain in the Sebastian story (1.17), and are even expand
ed in the case of Amandus (11.36), the Passion of Juliana (11.38) omits them entirelylos. 
An overview of the hagiographie texts in the second section of the Collection gives the 
strong impression that they were intended to offer only a brief overview of the re
spective saint's life, rather than aspects of instruction in church doctrine or in virtue. 

100 Vgl. Sulpicius Severus, Vita sancti Maroni 12-15, ed. Jacques FONTAINE, Paris 1967 (Sources chrétiennes, 
133), p. 278-287. On the ,.Martinellus« see Pascal BOURGAIN and Martin HEINZELMANN, L'œuvre de 
Grégoire de Tours: la diffusion des manuscrits, in: Nancy GAUTHIER and Henri GALINIÉ (eds.), Gré
goire de Tours et l'espace gaulois, Tours 1997 (13· supplement à la Revue archéologique du Centre de 
la France), p. 273-317, at. p. 300-312. 

101 Vita Arnandi episcopi 8, MGH, SRM V, 1910, p. 434 und 435. 
102 Munich, Bayer.StB Clm 14418, fol. 67v-68r. 
103 Cf. Friedrich ZARNKE, Eine zweite Redaction der Georgslegende aus dem 9. Jahrhundene, in: Berichœ 

über die Verhandl. der kôniglich sachsischen Gesellschaft der Wiss. zu Leipzig, philol.-hist. Classe 27 
(1875) p. 256-277, at 266, with Munich, Bayer.StB Clrn 14418, fol. 12v. 

104 Cf. Passio s. Julianae: Munich, Bayer.StB Clrn 4554, fol. 143r or 146v. 
lOS Sebastian: Praha, Knihovna kapituly A CL VI, fol. 22r; Amandus: Munich, Bayer,StB Clm 14418, fol. 

56v-68r;Juliana: Munich, Bayer.StB Clm 4554, fol. 141v: Juliana autem habens animum rationabilem 
pnuUntemqlle consilium ut digne conversatione et virtute plenissima ... Cf. too Passio 5. Agnae, MIGNE 
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EDITING AND IDEOLOGY 

To reduce the hagiographie texts in this Collection merely to moral object lessons or 
biographical summaries would be to underestimate their potential, and the capabili
ties of their compilers subtly to convey various agendas. While the sermons alone, 
through either their moralizing or didactic tone, produce a hierarchy between the 
preacher and various audiences for the text, the passion narratives also function to rep
resent and stabilize certain hierarchies. Hence the passages in the Passion of Philip 
(11.7) containing doctrinal instruction were not carried over from the exemplar, but 
those passages which discuss ecclesiastical organization in those lands recently con
verted by the apostle were reproduced aImost word for word. 

[pse autem non cessavit per unum annum 
iugiter docere eos, quomodo mundo periclitan
ti adventus domini subvenisset, quomodo na
tus ex virgine, quomodo passus, quomodo 
sepultus, die tertia resurrexisset, quomodo post 
resurectionem eadem quae ante passionem 
suam docuerat, verasset, quomodo videntibus 
aposto/is ascendisset in coelo; quomodo misisset 
Spiritum sanaum, quem promisit, qui veniens 
super Apost%s duodecim, omnium linguam et 
sermocinationes mentibus Apost%rum suo
mm inseruit: Ex quorum, inquit, ;pse numero 
huic missus scire vos feci, ùJola ista vana esse, et 
cultoribus suis inimica. 
Haec et his simüia dicente Philippo apostolo 
credùJerunt et multa milia hominum baptiza
ta sunt. Ordinatis autem clericis, episcopo et 
presbyteris et diaconibus atque ecclesiis mu/tis 
instructis ipse per revelationem ad Asiam re
versus ... 106. 

[pse autem apostulus dominiper annum unum 
evangelium il/ic domini praedicavit et multi
tudo magna per aposto/um Phi/ippum domino 
credit et baptizatus multa milia hominum. 
Ordinato autem ibi servitio Dei et elevato 
episcopo ibidem et presbyteris atque clericis or
dinatis mu/tisque ecclesiis constructis ipse per 
revelationem ad Asiam reversus ... 107. 

The compilers of the Bavarian Collection incorporated a number of bishops' vitae, 
which, at least in contrast to the Acts of the martyrs, resonated more with the experi
ences of the intended audience. Yet they carefully omitted passages where the lifestyle 
ofbishops came under scrutiny. To wit, in the Vita Martini (II.39), the doubt and resis
tance expressed by certain Gallic bishops towards Martin's election is passed over, as is 
the fact that he had earlier been driven out of Milan by the (Arian) bishop Maxentius108• 

PL 17, col. 735: Infantia quidem computabatuT in annis, sed erat senectus mentis in moribus: corpore 
quidem jwoencu/a, sed animo cana. Pulchra fade, sed pulchrior fuie, et elegantior castilate ... with Pra-
ha, Knihovna kapiruly A CLVI, fol. 24r. .. 

106 Vita s. Philippi apostoli,AASS. MaiiI,p.l1-12. See BAVVat. Lat. 5771, foUIr; seealso Vienna, ONB 
lat. 534, fol. 187-189v. 

107 Munich, Bayer.StB Clm 14418, fol. 14r. 
t 08 Vgl. Sulpicius Severus, Vita Martini 9 and 6 (see note t 00) p. 270-273 and 264-267; Munich, Bayer.StB 

Clm 14418, fol. 73v-78r. 
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The compilers had to exercise particular discretion in dealing with the biography of 
Brictius (IIAO), Martin's successor as bis hop of Tours. Because the main theme of this 
text concerns Brictius' frequent mockery of Martin, and Martin's subsequent predic
tion that Brictius would become the next bishop but have a difficult time of it, the 
episode could not easily be excised. Nonetheless, at least sorne of Brictius' more in
flammatory remarks about Martin found in the exemplar were omitted: after Martin 
has left following a confrontation with Brictius over his taunts, Brictius retorts: ,. You 
see, just as 1 told you, he is mad.« Other remarks, su ch as the allegations made by the 
people of Tours about Brictius's immoral behavior, were likewise omitted, or dismissed 
as wicked and baseless slanders. An important reference to the pope, who supported 
the canonically-elected bishop [i.e. Brictius], was left in as weIlI09. 

The Vita Amandi (11.36) also displays evidence of reworking designed to enhance 
the image of the bishop. Certain aspects of the story which explain the nature of the 
difficulties which confronted Amandus during bis missionary journeys were omitted 
by the compilers, as were internai ecclesiastical criticisms of the saint. Hence there is 
no evidence of the failure of Amandus's mission in the Schelde region, where he was 
tossed into the river a mulieribus vel a rusticisll o. There is also no explanation for the 
motivation behind his de ci sion years later to return to preach to the inhabitants of the 
island of Yeu 111 • As bishop of Maastricht, bis sermons elicited resistance from the sacer
dotes atque levitae of the diocese, and, in accordance with the Gospels, he »shook the 
dust from his feet«112. This was a detail from a bishop's biography that no doubt had 
to be omitted from the Bavarian Collection. 

A text like the Vita Amandi, which preserved many of the sometimes unpleasant 
details from the daily life of the saint - his failures, the resistance to his mission that he 
sometimes faced, as weIl as bis unsteadiness and individualism - required sorne mod
ification in light of the power which Charlemagne had given to bishops at the end of 
bis reign to implement his reform programmes. In this case, the relationship of the 
bishop to the king was itself a theme which required reconsideration. In the exemplar, 
Amandus refuses to baptize king Dagobert's son, pointing to the king's immoral and 
sinfullife. In the abridged Vita, these admonitions, as weIl as the subsequent conflict 
and negotiations between the saint and the king, are suppressed and replaced with a 
fairly uncomplicated and harmonious interaction1!3. 

109 Gregory of Tours, Decem libri historiarum II, 1, MGH, SRM 1,21, p. 37 and 38; Munich, Bayer.StB 
Clm 14418, fol. 181r-183r. 

110 Vita Amandi episcopi 8, MGH, SRM V, 1910, p. 436-437. On Amandus see: Adriaan VERHULST and 
Georges DECLERCQ, L'action et le souvenir de saint Amand en Europe centrale. A propos de la décou
verte d'une Vita Amandi antiqua, in: Marc VAN UYTFANGHE and Roland DEMEULENARE (eds.), Aevum 
inter utrumque. Mélanges offerts à Gabriel Sanders, La Haye 1991 (Instrumenta Patristica, XXIII), 
p.503-526. 

111 VitaAmandi 19, MGH, SRM V, 1910, p. 443. 
112 Vita Amandi 18, MGH, SRM V, p. 442 u. 443. 
113 Munich, Bayer.StBCIm 14418, fol. 68v. Cf. VitaAmandi 17,MGH, SRM V,p.440-442. 
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DagobertMs etiam rex, 

cum donante Deo filium habere promeruit, quod 
ante a domino humiliter fieri postulavit, 
rogitare roepit, cui ipsum infantulum traderet, ut 
eum sacro baptismate regeneraret. Sanctum sibi 
Amandum accersire iussit petütque eum, ut suum 
fdium et baptizaret et de fonte sancto susciperet. 

Quod flÎT Domini ea tantum intentione fleri tandem 
roncessit, 
ut liberius in regno eius ei verbum Domini praedi
c:are liœreL 

Interea Dagobertus rex, amore mulierum plus 
quam oportebat deditus omnique spurcitia libidinis 
inflammatus, sobolem minime videbatur habere, 
sed tamen ad Domini eonfugit auxilium 
depraeeabaturque sedule, ut ei filium dare dignare
tur, qui post eum regni sui gubernaret 
seeptra. Quod ita, dante Deo, factum est. Cumque ei 
nuntiatum fuisset, videlicet quod ei Dominus frlium 
dare dignatus sit, magno repletus est gaudio; rogitare 
eoepit, cui ipsum puerum traderet, qui eum sacro 
baptismate regenerare deberet. Statimque, 
arcessitis ministris, ut sanctum perquirerent 
Amandum, sagaci intentione praeeepit. Nam dudum 
ipse pontifex, dum pro eapitalibus criminibus, quod 
nullus ex sacerdotibus facere ausus est, ipsum 
redargueret regem, in furore aecensus, iubente eo, 
non absque iniuria de regno eius fuerat expulsus, 
atque remotiora perquirens loea, verbum Dei 
gentibus praedicabat. Cumque a ministris tandem 
fuisset repertus et, ut ad regem ire deberet, 
admonitus, memorans illud apostoli praeeeptum, 
potestatibus sublimioribus se subdi debere, tandem 
pervenit ad regem, qui tune illis diebus in villa cui 
voeabulum Clypiaco est morabatur, visoque rex 
beatissimum Amandum magno repletus est gaudio, 
prostratusque pedibus beati vin, depraeeabatur, ut 
tanto scelere, quod in eum perpetraverat, veniam 
largire dignaretur. Sed ille, ut erat mitissimus atque 
supra modum patiens, citius eum elevavit a terra 
atque veniam elementissime induisit. Tune rex ad 
sanctum ait Amandum: »Penitet enim me valde, 
quod stulte adversum te egerim. Praecor igitur, ne 
memineris iniuriae, quam in te inrogavi, adque 
praecem meam, quam a te summopere postolo, ne 
dedigneris annuere. Dedit mihi Dominus frlium, 
non meis praecedentibus meritis, praeeorque, ut 
eum sacro digneris abluere baptismate atque, ut 
tibi sit filius spiritalis, in manibus aecipere ne 
dedigneris«. Quod vir Domini vehementer 
rennuens, scilicet sciens esse scriptum, militanti 
Deo non oportere inplicare saeeularibus negotiis et 
quietum atque remotum palatia non debere 
frequentare regia, e eonspectu regis abseessit. Tune 
demum rex misit ad eum virum inlustrem Dadonem 
atque cum eo venerabilem virum Eligium, qui tune 
in palatio regis sub saeculare degebantur habitu, 
quos tamen postea egregios saeerdotes atque 
praeelaros in meritis, signis quoque atque 
virtutibus fuisse, nulli dubium est. Hi humiliter ad 
virum Dei petierunt, ut praecibus regis daret 
adsensum atque filium ;psius sacro dignaretur dilui 
fonte, et ut eum enutriret atque legem inbueret 
divinam, quantotius adsentiret, dicentesque, quod si 
hoe vir Dei non rennueret, per hane familiaritatem 
liberius in regno ;psius, vel ubicumque eligeret, 
haberet lieentiam praedicandi, seu et nationes 
quam plures per hane gratiam se posse ronquiri 
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Acceptumque in manibus pueTllm ouiaunimlm 
fem. 
Cllmque finit4 OTtatWne nemo responderet: 
.. Amen«, ;pse inf/mtulus tantum a ntatwitate dies 
habuitXL, 
respondit clara voce: .. Amen ... 
Statimque eum sacro fonte regenertans nomenq"e 
eiNs Sigobertum ;"ponens benedixit ad regem et 
abiit. 

ftatebantllr. Ttandem igitllr fatigMIIs prtaeciblls 
tamborum, facturum se esse promisit. Audiens 
tautem rex, quod praecibus suis stanctus non 
rennueret Amandus, statim ipsum puerum addllci 
pr4teepit, qlli ferebtatur non pillS ta ntatwitate 
1Mbere dies scilicet qll4m q-"rtaginta. 
Accepto jgitllr fJÏT sanctus in maniblls plleTllm 
benedicensqlle ellm caticuminllm fecit. 
Cumque finitam orationem nemo ex cireumstante 
multitudme respondisset: .. Amen .. , apeTUit 
Dominlls os plleri, 4tque, aHdientibllS amctis, 
clarta fJoce respondit: .. Amen ... 
Statimqlle eo regenertans sacro baptismate, 
inpositoque nomme Sygiberto, regem atque omnem 
eius exercitum tune sanct," Amandus magno 
replevit galldio. 

This episode has not only been abbreviated in the Bavarian Collection with respect to 
its exemplar, it also finds a new focus: the miraculous answer of the baby, a miracle that 
in the exemplar is only cursorily recounted after the preceding conflicts. 

The editors of the hagiographic material in the Bavarian Collection not only made 
their texts more accessible and compliant to the ideology of the Carolingian reforms, 
but also responded to earlier hagiographie traditions whieh had, for various reasons, 
been discredited. This is the case, for example, with the text entitled De Thateo apos
ta/o. Eusebius. V Ki. Novemhris (11.37)114. Bede's martyrology places the feast of 55. 
Simon and Judas (i.e. the apostle Judas Thaddaeus) on this date 115 • Although the Bavar
ian Collection duly indudes a text referring to Thaddaeus, this is not the Thaddaeus 
named as one of Jesus' twelve disciples (d. Matthew 10:3), but anotherThaddaeus who 
is mentioned as one of the seventy disciples of Christ. This latter Thaddaeus, a disci
ple of St Thomas, is thought to have been involved in missionary activity in the region 
around Edessa and to have met the legendary king Abgar. The story of the meeting is 
related in Eusebius's Ecc/esiastica/ History, to whom a colophon to the text explicitly 
refers116• In Eusebius's version of the story, Abgar daims that he had corresponded 
with Jesus and that the Lord had replied by sending an apostle to Edessa. In the Car
olingian West, this correspondence came to be known as the Heavenly Letters and con
stituted an apoeryphal tradition which was denounced as unorthodox, however, fol
lowing the infamous case of the heretic Aldebertl17• In spite of this, the story of Ab
gar and the Heavenly Letters circulated for decades after the Aldebert affair. In the 
Admonitio generalis of 789, and in the later Libri Caro/ini, we find repeated warnings 

114 Munich, Bayer.StB Clm 14418, fol. 69v-70r. 
115 Munich, Bayer.StB Clm 15818, fol. 137r: V. kal Novembris: Natale sanctorum apostolorum Simonis et 

Taddei eognominato llldas, in SII4nis ciuitate provincia Persidis a templi pontificibllS occis; sllnt. The Ps. 
Abdias-collection provides Acts for these aposdes. 

116 Eusebius of Caesarea, Historia ecclesiastica l, 13, cd. Gustave BAlIDY, 1978 (Sources chrétiennes, 31), 
p. 40-45. To the Acta Thaddaei see H. J. W. DRIJVERS, 2. Abgarsage, in: Wilhelm SCHNEEMELCHER (cd.), 
Neutestamendiche Apokryphen 1: Evangelien, Tübingen 61990, p. 389-395. 

117 Sec Nicole ZEDDIES, Bonifatius und zwei nützliche Rebellen: die Haretiker Aldebert und Clemens, in: 
Marie Theres FÔGEN (ed.), Ordnung und Aufruhr im Mittelalter. Historische und juristische Studien 
zur Rebellion, Frankfun a. M. 1995 (lus Commune Sonderheh, 70), p. 217-263. 
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against pseudografia et dubiae narrationes. Moreover, the Libri Carolini even devote 
an encire chapter to the Abgar legend, proving that the Heavenly Letters (and Abgar's 
image of Jesus) never existed1l8• But the fact that the story was preserved by an au
thority like Eusebius nourished, among others, belief in such dubiae narrationes for a 
long time. The compilers of the Bavarian Collection copied the passage about the meet
ing between Thaddaeus and the king of Edessa rather exactly, but duly omitted any 
references to the Heavenly Letters. As a result, the Abgar legend was transformed in
to a harmless missionary story from which any inappropriate details had simply been 
omitted 11 9. 

This case demonstrates that the compilers of the Bavarian Collection did not sim
ply edit the hagiographie texts to conform to the ideals of reform, but attempted to re
place pre-exisring narratives which they found disagreeable. Indeed, as illustrated by 
the first part of the Benediktbeuren manuscript, which stems possibly from the late 
Agilolfing period, the number of texts circulating in Bavaria about the deeds of the 
apostles was quite highI20.1t is not hard to imagine how texts which expanded upon 
the Gospels with many extraordinary anecdotes could enjoy such a broad reception, 
but could also hardly be controlled. Lay people, too, raised questions about filling in 
missing details in the Gospels. In 798, for example, Alcuin replied to an inquiry a lay
man had made at court (!) about the literal and spiritual meaning of the references to 
swords in the passion narratives in Luke and Matthew. In a contemporary manuscript 
from St-Amand/Salzburg, the answer takes up a considerable six and a balf folial21 • In 
the same text, addressed to the king, Alcuin takes the opportunity to bring the im
portance of exempla as a pedagogical tool to Charles's attention, and protest at the same 
time how bishops were not allowing priests and deacons to preach in their churches 
in the vemacularl22• For Alcuin, the sermon was an essential instrument for transmit
ring the church's teachingsl23• As with other elements of reform which first took shape 

118 Admonitio genera1is a. 789, c. 78, MGH, Capit. l, 1883, p. 60; Libri Carolini c. Iv, 10, MGH, Concilia 
II, Suppl. 1, 1998, p. 5 t 1: X. Qllod nlllla e'lJangelü lectio tTadat 1 eSllm ad Abga,."m imaginem misisse, lit 
illi dicunt. 

119 Munich, Bayer.StB Clm 14418, fol. 69v-7Ov. 
120 Munich, Bayer.StB Clm 4554, fol. 1 v-47r. Cf. for example the very rare Acts of Psotius, fol. 91 r-93v. Cf. 

Friedrich WILHELM and Karl DnOFF, Die lateinischen Akten des hl. Psotius. Ein Beitrag zu den 
Beziehungen zwischen Aegypten und dem Abendland, in: Münchener Museum für Philologie des Mit
telaitersundderRenaissance 1 (1911/1912)p.185-214. 

121 Alcuin, Epistola 136, MGH, Epistolae IV, p. 205-210; Vienna, ONB lat. 795, fol. 156r-162r. 1 thank 
Mayke de Jong for bringing this to my attention. - See Mary ALBERI, ,The Sword which you hold in 
your hand,. Alcuins Exegisis of the Two Swords and the Lay Miles Christi, in: Celia CHAZELLE, Bur
ton VAN NAME EDYARDS, The Study of the Bible in the Carolingian Era, Turnhout 2003, p. 117-131.
Percy E. SCHRAMM and Florentine MÜTHERlCH, Denkmale der deutschen Kônige und Kaiser, vol. 1, 
Munich 21981, p. 93-94; see Rosamond McKrrn:RlcK; The Carolingians and the Written Word, Cam
bridge 1989, p. 245-248; Pierre RIcHÉ, Les Bibliothèques de trois aristocrates laïcs carolingiens, in: Le 
Moyen Age 69 (1963) p. 96-101. 

122 Alcuin, Epistola 136, p. 209: Quare in ecclesiis ubique ab omni ordine clerico,."m omeliae leguntllr? Quid 
est omelia nisi praedicatio? Mirllm est, quod Legere licet, et interpretare (!) non licet, ut omnibus intelle
gatllr. See BULLOUGH, Alcuin (see note 35) p. 47. 

123 See lan N. WOOD, The Missionary Life. Saints and the Evangelisation of Europe, 400-1050, Harlow 
etc. 2001, esp. p. 79-86. Lutz E. VON PADBERG, Die Inszenierung religiôser Konfrontationen. Theorie 
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in the Frankish heartland, their application appears to have been imposed more easily 
in the peripheral regionsl24• The Anglo-Saxon saw the Bavarian archbishop as one of 
bis closest allies in theologieal and ecclesiologieal affairs, and duly supported him with 
texts, sueh as the aforementioned letter to Charlemagne, or with teachers, like Alde
bert (later abbot of Ferrières)12s.1t would not be too great a stretch, therefore, to pos
tulate a connection between Alcuin's letter to Charlemagne and the Bavarian Collec
tion. The selection and editing of the individu al hagiographie texts show how the eom
pilers intended to limit the scope of how they eould be interpreted by replacing long, 
or possibly eomplex, passages with very straightforward, generalizing narratives in 
simple Latin 126. The texts were thereby rendered safe for a less disceming audience who 
might otherwise have been confused or led astray by the language or content. In tbis 
way, the hagiographie texts of the Bavarian Collection serve as a bridge over the gap 
between theory and praetice in the Carolingian reforms, a gap noted even by contem
poranes. 

A study of the Bavarian Collection and its multifaceted transmission in the ninth 
century provides the opportunity to gain a more precise view of the implementation 
of the Carolingian reforms in Bavaria at that time. It is, however, not possible to cred
it a single, known author with the compilation. Perhaps it is the product of a number 
of eontributors, seeing as it has no »smoothed-overc , unified structure, no clearly iden
tifiable motive for its creation, no single thematic emphasis and appears to address it
self to a variety of audiences. Insofar as the Collection seems to defy any preconceived 
interpretations, it is preeisely the complexity of its organizational structure, its para
doxes and the divergent forms in which it was transmitted in Bavaria in the ninth cen
tury which allows us a glimpse into the complex negotiations wbich accompanied its 
creation and diffusion in the wake of the Carolingian Reform. 

APPENDIX 

The numbering of the texts and the title are adopted from Folliet's reconstruction, and, 
when appropriate, supplemented with readings from the Prague manuscript. The al
ternative numbering of the Prague manuscript is not taken into consideration, how
ever. 

und Praxis der Missionspredigt im frühen Mittelalter, Stuttgart 2003 (Monographien zur Geschichte des 
Mittelalters, 51), p. 349-358. 

124 Helmut REIMITZ, Grenzen und Grenzüberschreitungen im karolingischen Mitteleuropa, in: Walter 
POHL and ID. (eds.), Grenze und Differenz im frühen Mittelalter, Vienna 2000 (Forschungen zur 
Geschichte des Mittelalters, 1), p. 105-166. 

125 DIESENBERGER, WOLFRAM, Am und Alkuin (see note 37) p. 101. 
126 To the simple Latin of the first part of the Collection see BOUHOT, Un sermonnaire carolingien (see note 

12) p. 202; WOODS, Six new sermons (see note 30) p. 297-299. A detailed study of the reworking of the 
passages is forthcoming. 
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LIBER 1 (Part 1) 
1. Sermo sancti Leonis papae de natale Domini. 
2. Item unde supra omilia saneti Hieronymi. 
3. Omelia sancti Augustini de saneto Stephano. 
4. Omelia sancti Augustini de saneto evangelista lohanne. 
5. Sanctorum Innoeentium. Sermo saneti Augustini. 
6. Acta s. Silvestri" 
7. Omilia sancti Augustini de eireumeisione. 
8. Omilia sancti Augustini infra nativitatem domini eottidiana. 
9. Item alia cottidiana omilia saneti Basilii. 
10. Omilia saneti Augustini de epiphania. 
Il. Omilia sancti Augustini eotidiana. 
12. De concupiseentia fugienda. Omilia saneti Augustini. 
13. Item alia unde supra sermo saneti Augustini. 
14. Item saneti Augustini ut supra. 
15. Item saneti Augustini ut supra. 
16. Doctrina optima saneti Basilii generalis. 
17. De passione saneti Sebastiani. 
18. De passione s. Agnetis. 
19. Sancti Ambrosii. De purifieatione sanetae Mariae. 
20. De passione sanetae Agathae. 
21. De peccato primi hominis. Sermo saneti Augustini. 
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22. De hoc quod dieitur: Fecit Deus Adae et mulieri eius tunieas pillieias. Sermo 
sancti Augustini. 

23. De Cain et Abel. 
24. De adventu quadragesimae et observatione ieiunii. 
25. Item alia unde supra. Saneti Augustini. 
26. Unde primum ortum est ieiunium XL. dierum. Leonis papae. 
27. De ieiunio vel exortatione elymosinarum. Leonis. 
28. Item unde supra. Leonis. 
29. Ibi supra. Albini. 
30. Item Augustini. 
31. De elymosinis. Albini. 
32. Quid sit elymosina. Fulgentii. 
33. De virtute elymosinae. Augustini. 
34. De ieiunio et oratione atque elymosina. Sermo Fulgentii. 
35. Item de ieiuno et elymosinis. Faustini. 
36. Item de ieiunio et oratione et elymos. Omilia saneti Augustini. 
37. Item unde supra. Leonis. 
38. Fulgentii. Qualiter orandum sit. 
39. De oratione. Y sidori. 
40. De conpunctione. Y sidori. 
41. De penitentia et eonfessione. Vietoris. 

.. No tide preserved. 
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42. Item unde supra. 
43. Item unde supra. 
44. Item unde supra. 
45. Item unde supra. 
46. Item unde supra. Y sidori. 
47. Item unde supra. Albini. 
48. Item unde supra. Albini. 
49. Item unde supra. Albini. 
50. De confessione. Albini. 
51. De penitentia. Albini. 
52. Qualiter nos Deus ad penitentiam vocat. Albini. 
53. De non tardando converti ad deum. Albini. 
54. Item alia. Augustini. 
55. De disparatione peccati. Augustini. 
56. Item de disperatione peccantium. Y sidori. 
57. De peccati recordatione vel consuetudine. Ysidori. 
58. Quam malus sit vitae istius amor. Sermo sancti Sebastiani. 
59. Item unde supra. Sebastiani. 
60. Non gaudendum de prosperitate huius saeculi. Iulianii Pomerii. 
61. De passione domini. Leonis. 
62. Item de passione. Leonis. 
63. Item alia. Leonis. 
64. Item ubi supra. Augustini. 
65. De caena domini. Sermo Augustini. 
66. De mysteriis cenae Domini. 
67. De passione domint' 
68. De sabbato. Augustini. 
69. De die sancto paschae. Augustini. 
70. Qualiter Christus inferos visitavit. Augustini. 
71. De pascha. Augustini. 
72. Item unde supra. Augustini. 
73. De resurrectione domini vel de eo quod Christus sit heri et hodie. Augustini. 
74. Item de pascha vel qualiter diabolus regnat per peccatum in mundo. Leonis. 
75. Item de pascha. Leonis. 
76. De clausu paschae. Augustini. 
77. De resurrectione communi. Augustini. 
78. Item alia unde supra. 
79. Item alia ut supra. 
80. Item de resurrectione. 
81. Item alia ut supra. Augustini. 
82. Quid sit captivitas mentis. Augustini. 
83. De letania maiorae. Augustini. 
84. Item unde supra. 
85. Item alia. Augustini. 

.... No tide preserved. 



How Collections Shape the Texts 223 

LIBER II (Part 2) 
Incipiunt capitula libri huius. 
1. De ascensa Domini. Augustini. 
2. Quod vicibus post recurrectionem discipulis suis domini apparuit. Sancti Bedani. 
3. De vigilia pentecosten. Leonis. 
4. De pentecosten. Leonis. 
5. De passione ss. liburtii, Valeriani et Maximi. XVIII. Kal. Maias. 
6. De passione sancti Georgii. 
7. De passione sancti Philippi apostoli. 
8. V. Non. Maias. Inventio sanctae crucis. 
9. De passione sancti Floriani. 1111. Non. Maïas. 
10. De passione sanctorum N azarii, Gervasi, Protasi et Celsi. 
Il. De passione sancti Iacobi apostoli fratris Domini. 
12. Sancti Maximi. De natale sancti Iohannis baptistae. 
13. Item alia de nativitate et precursione sancti Iohannis baptistae. 
14. De passione sanctorum Iohannis et Pauli. 
15. De passione apostolorum Petri et Pauli. 
16. Item de natali apostolorum Petri et Pauli. 
17. De passione sancti Iacobi fratris Iohannis. VIII. KI. August. 
18. De passione Abdo et Sennes. III. K. August. 
19. De passione VII fratrum. K. August. 
20. De passione sanctorum X ysti, F elicissimi et Agapiti. VIII. Id. August. 
21. De passione s. Laurentii. IIII. Id. Aug. 
22. De passione sancti Ypoliti 
23. Omelia sancti Leonis. De adsumptione sanctae Mariae. 
24. De passione sancti Symphoriani. XI Kal. Sept. 
25. De passione sancti Bartholomaei apostoli. VIII K. Septembris. 
26. De passione sancti Iohannis baptistae. III. K. Septembris. 
27. Omelia sancti Leonis. De nativitate sanctae Mariae. 
28. De pas si one sancti Cypriani episcopi. XVIII. K. Octobris. 
29. De passione sanctae Eufemiae. XVI. KI. Octobris. 
30. De passione sancti Mathei apostoli. XI. Kal. Octobris. 
31. De passione sanctorum Mauritii et sociorum eius. X. Kal. Octobris. 
32. In natale sancti Hrothberti. VIII. K. Octobris. 
33. De passione sanctorum Cosmae et damiani. V. Kal. Octobris. 
34. Memoriam sancti Michaelis. III. Kal. Oct. 
35. De passione sancti Dyonisi et sociorum eius VII. Id. Octobris. 
36. De vita et virtutibus sancti Amandi cuius festa est VII. Kal. Nov. 
37. De Thatheo apostolo. Eusebius. V. KI. Novembris. 
38. De passione sanctae Iulianae. VI. ID. Novembris. 
39. De vita sancti Martini episcopi. III. Id. Novembris. 
40. De vita sancti Brictio episcopo. Id. Nov. 
41. De passione sanctae Ceciliae. X. KI. Dec. 
42. De passione sancti Clementis. VIIII. KI. Dec. 
43. De passione sancti Chrisogoni et sanctae Anastasiae. VIII. Kt. Dec. 
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44. De passione sancti Andreae apostoli. II. KI. Decembris. 
45. De passione sanctae Luciae. Idibus Decernbris. 

(Part 3) 
46. Explicit de passione sanctorum. De laude caritatis. Iuliani Pornerii. 
47. Item unde supra. De caritate: 
48. De principibus huius saeculi. Y sidorus. 
49. De iustitia principum: 
50. De patientia principum. 
51. De periculo principum: 
52. De iudicibus. 
53. Item de iudicibus. Ne munera accipient nec personam: 
54. Item alia ne iudices munera accipiant: 
55. De pravis iudicibus.· 
56. De verbosis et iracundis iudicibus: 
57. De fraude cavenda. Ysidori: 
58. De falsis testibus: 
59. De periurio. Ysidori: 
60. De pace et concordia.· 

II- This text is missing in Sandarat's codex. 


